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Abstract

Investigating Equivalence in English —Arabic Religious Register in Absi's
Translation of Brown's Book 'God'ed? "The Case for Islam as
Completion of Revelation"(MA Thesis), (2023)

By
Sumaia Al-Attas
Supervisor

Professor Dr. Hussein Ali Habtoor

This study focused on the equivalence in the English-Arabic religious register in
Absi’s translation of Brown’s book 'God'ed’ with the aim of identifying the strategies
that the translator might use in achieving equivalence at the word level in addition to
other expressions (above word level) in order to preserve the intended meaning.

In this study, the researcher used a qualitative approach, using comparative,

descriptive, and analytical methods. The sample of this study consisted of thirty-five
examples selected from chapter three called (Proof of Prophethood), in addition to the
word" '‘God'ed " which was selected from the cover of the book (the title of the book).
The analysis includes examining the source language (English) and its translation into
(Arabic) the target language and the strategies that Absi might use to find Arabic
equivalents for the selected English expressions. The researcher referred to Mona
Bakr’s book “In Other Words: A Course in Translation Book™ As a basic reference
for the theoretical and analytical framework in addition to other related studies.
Based on the results of this study, the researcher concluded that translation by cultural
substitution followed by translation with more neutral and less expressive words can
be considered the most effective strategies in translating religious registers because
they may make that text (the religious text) more comprehensible to the readers of the
target text. Through her study and other related studies, the researcher also concluded
that the intended meaning could be conveyed effectively by considering the form and
context of the text.

Keywords: Translation, Brown's Book, Equivalence, religious register.
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Chapter One

Introduction
1.1. Preliminary:

The concept of translation has been defined by many scholars as a general process of
transferring meaning from one language to another whether it is in an oral or written
language. Translation is: "a process by which a spoken or written utterance takes place
in one language which is intended or presumed to convey the same meaning as a
previously existing utterance in another language (Rabin, 1958 as cited in Pochhacker,
2004)."The transfer of thoughts and ideas from one language (source) to another
(target), whether the languages are in written or oral form . . . or whether one or both
languages are based on signs (Brislin, 1976 as cited in Pochhacker, 2004).Translation
considered as a main practice that enables communication and understanding between

different linguistic and cultural communities across the globe.

Religious register translation has attracted the attention of various researchers and
translators who widely agreed that transferring the meaning of such registers requires an
ability to transfer the content of religious texts with retaining its strength, beauty, and
effect within the context of the target language. The first and the most important task in
translating religious texts or any kind of text is finding the corresponding meaning for
words, phrases, and sentences. And it's well-known that people around the world have
different languages, backgrounds, beliefs, and cultures. Therefore, translators carry a
great and big responsibility to convey the message to the world and light up the global
in a perfect way of transferring messages process. In Islamic religion, there are different
kinds of religious texts such as verses of Quran, Hadiths; speeches of the prophet, and
stories of the prophet's biography characterized all by beauty and power.

Finding equivalents for words, phrases, and sentences is the main key in the translation
process. We must understand the context to find out the right equivalent and then resend
it correctly and accurately to the context of the target language (Newmark,1988). This
study highlighted the importance of choosing the most appropriate strategies used while
translating religious register from English to Arabic in translating Laurence B. Brown's
book' God'ed’ to see how these strategies were used and helped to keep up with the

target context (Absi's translation) more precisely.



In this study the researcher analyzed the equivalence in translating religious register
from English to Arabic in Laurence B. Brown's book' God'ed" and its translation by

Monther Absi' in the book "& 1 3323 ¢» "*"Manwajado Allah'.

The researcher would see how the translator was able to manage and control the
process of creating equivalence in meaning of the religious register in Absi’s translation
of the book 'God'ed" with maintaining the same effect of the original context through

analysis of the source text and the target text, and discovering appropriate strategies.

It is hoped that this study would provide guidance to translation students and
researchers to employ the theory of equivalence and presented strategies and solutions
for finding equivalence at the word level and above word level while translating the
religious register from English to Arabic.

During this study, the researcher was provided with some books and references that
related to the theoretical and analytical framework of translation equivalence, but
basically, as a main reference based on Mona Baker's book In Other Words: A Course
Book in Translation (2018).

This study applied a qualitative approach and used comparative, analytical, and
descriptive methods in investigation. Furthermore, the analysis was classified into
source language (SL) and its translation in target Language (TL) then the strategies that

Absi used to find Arabic equivalences to the English expressions.

The researcher expanded on the associated literature by outlining certain theories and
studies relevant to the study's issue. Different scholars' views of the translation of
religious register and equivalence as fundamentals in this study were presented in the

study.

This study's findings could be useful for translators, translation teachers, and translation
students. It was designed to help them develop their translation skills, with a focus on
religious materials, and to give them with more insight while practicing such

translations.



1.2. Translation and Register in Religious Texts:
1.2.1. Translation:

Ghazala has defined the concept of translation as: "As a subject, translation generally
refers to all the processes and methods used to render and/or transfer the meaning of
source language text into the target language as closely, completely and accurately as
possible” (2008, p. 1). Translation involves not only linguistic competence but also high
ability to deal with the sensitivity of texts especially cultural and religious texts.

1.2.2. Register:
According to Baker (2018) register is defined as a variety of languages that a language

user considers appropriate to a specific situation.

"In linguistics, the register is defined as the way a speaker uses language differently in
different circumstances "(Nordquist, 2019, para. 1).

1.2.3. Religious Texts Translation:

Throughout history, translating sacred writings has played a significant role in
spreading the message of God. Translators must comprehend the source text (ST) and
transfer it faithfully, accurately, and integrally into the receptor language (RL), without
adding or omitting a single element of the original content. It was also used to teach
converts the fundamentals of religion and to reflect the beauty of faith and morality
around the world. (Elewa, 2014, p. 1).

1.3. Translation Studies:

"Holmes 1988hb/2000 pointed out that translation studies as the complex of problems
clustered around the phenomenon of translating and translations” (as cited in Munday,
2001, p.5). "Bassnett (2007, p.16) claims that ‘the cultural turn in translation studies’
was ‘part of a cultural turn that was taking place in the humanities generally in the late
1980s and early 1990s’ which had an impact on most of the ‘traditional subjects."(as

cited in AlGhamdi, 2016, p.19).
1.4. Equivalence:

"Equivalence is a key concept in the process of translating. In fact, we cannot
think of translation without taking equivalence into consideration” (Farghal
&AlIShunnag 1999, p.4). "One must in translating seek to find the closest

possible equivalent. However, there are fundamentally two different types of



equivalence: one which may be called formal and another which is primarily
dynamic" (as cited in Venuti, 2000, p. 126).

1.4.1. Types of Equivalence:

"Nida (1964,1969) categorizes equivalence into two types, i.e. formal and dynamic."(as
cited in Muzaffer & Behera 2017, p.2). According to Farghal and AlShunnaqg (1999),
there are three types of equivalence: formal, functional and ideational equivalence.
Newmark called 'the dynamic equivalent' as ‘equivalent effect’, "It has sometimes been
said that the overriding purpose of any translation should be to achieve ‘equivalent
effect’ i.e., to produce the same effect (or one as close as possible) on the readership of
the translation as has obtained on the readership of the original” (Newmark, 1988, p.
48). Baker (2018) has mentioned five types of equivalence, equivalence at: the word

level, above word level, grammatical level textual level, and pragmatic level.
1.4.2. Cultural Equivalence in Translation:
Zou (2016) expressed the relationship of translation to culture as summarized below:

It is logical that translation and culture will have a close relationship, just as language
and culture do. Because translation involves converting one type of language into
another, it has long been thought of as a basic requirement for translators. The two
languages' respective cultures must be considered during the process. Zou emphasized
that Due to our lack of understanding of the culture of the source language, we

frequently have difficulty translating texts that are clear to us.

Translation is more difficult than most people realized since language is a reflection of
culture and is subject to cultural norms. The same words might have various cultural
connotations in other cultures. For instance, both the English and Chinese languages
include concepts for bats. In Western culture, bats are portrayed as being ugly, evil, and
bloodsuckers, and phrases associated with bats are usually negative. Someone who has
poor judgment of another person is said to be 'as blind as bats' (someone is as blind as a
bat). Someone who is 'crazy as a bat' is truly as insane as a bat. The bat, however,

represents fortune, health, and happiness in Chinese culture. (Zou, 2016).



1.4.3. The Meaning Equivalence:

According to Bell's theory (1991), texts in different languages can be equivalent in
varying degrees (Pitaloka, et al., 2019).
These four levels of meaning equivalence are as follows:

1. Fully Equivalent Meaning
When the meaning in the source language text is totally transferred into the target
language text, it is said to be fully equivalent.

2. Partly Equivalent Meaning
The culturally specific expressions have been accurately translated, however, there is
still a slight lack. It may take the shape of meaning that is both decreasing and
increasing.

3. Different Meaning
When the translator modifies the information included in the source language text by
employing terms that have different meanings in the target language because the target
language refers to something different, this is referred to as a different meaning.

4. No Meaning
When an expression from the source language is not translated into the target language,

there is no meaning expression.

1.5. Definitions of Terms:

Mason and Laver (2018) gave clear definitions of concepts related to translation and
interpretation studies. The researcher of this study collected brief definitions for the

concepts related to her study and those are:

1. The source language:
"Source language (SL) is "the language from which a given text is planned to be,
is being or has been translated."(p.124)

2. Target language:
"(TL) the language into which a given text is planned to be, is being or has been
translated from a source text."(p. 131)

3. Target text:
"(TT) a text which is planned to be, is being or has been created by translation
from one into another language."(p. 131)

4. Context:



"The full set of factors affecting any communicative act, including those of
translating and interpreting.” (p. 25).
5. Analysis:
"whereby a text could be de-composed into kernel structures, thus freeing it as far
as possible from the formal constraints of the source language and facilitating the
transfer of these semantic and structural kernels from source to target language in
a way that is consistent with context.” (p. 8)
6. Cultural translation:
"A term used to describe the procedures of ethnographers and anthropologists
who seek to describe and account for the meanings and behaviors of societies
other than their own.... cultural translation can be seen as an effect of mass
migration in a globalized world: people are ‘translated’ across cultural
boundaries into new social norms, belief structures, and identities."(p. 30)
7. Equivalence
"The degree of correspondence of meaning, grammar, style, and
communicative effect between a source text and any translation into a
particular target text" (pp. 41-42).
8. Register:
Register defined as:
"is a configuration of meanings (and therefore expression) associated with
particular configurations of situational context. It comprises three categories:
Field; refers to the nature of the language event that is taking place (a staff
meeting, say, or a legal contract); mode to what part language is playing in the
event (spoken, written, signed, etc.); tenor to the relation between participants
in the event (close/distant, higher/lower social rank, etc.)." (pp. 111-112).
9. Religious translation:
"The process of making sacred texts written in one language available
to readers of another language, as in Bible translation or translation of
the Quran. In Islam, it has long been believed by many that the Quran,
being the very Word of God, cannot be translated (unlike the ‘hadith’ or
sayings of the Prophet, which can). For other Islamic scholars,
translation is allowable but only to function as a commentary or
paraphrase or guide to the Arabic text."(p. 113).
10. Text analysis in translation:



It is defined as an " investigation of the properties of texts in terms of
their organization and function as a guide to what is relevant to their
translation... this process is applied to both source and target texts,
resulting in a textual profile for each to serve as the basis of judgments of
translation quality"(pp. 132-133).

11. Translation:
"The process and the product of all forms of transfer of written, spoken or signed
texts originating in one language (the source language) into texts that resemble
them in some way in another (the target language)"(p .141).

12. Translation procedure:
"A general typology of methods of translating items or sets of items in a source
text into a target text...The typology is based largely on the linguistic
relationship between items in the source text and the corresponding ones chosen
by the translator for the target text."(pp. 144-145).

1.6. The Author of the Original Book; Dr. Laurence B. Brown (1959- ):

Laurence B. Brown, who was born in 1959, completed his education at Cornell
University's College of Arts and Sciences, Brown University Medical School, and the
George Washington University Hospital residency program. He is a former Air Force
officer, the medical director and principal ophthalmologist of a large Middle Eastern
eye center, an ordained interfaith minister, and the author of four comparative religion

publications.

Dr. Brown, a product of a Christian-American family dating back to 1677, could have
easily passed as an example of a young person who lived the archetypal American
dream up until his conversion to Islam in April of 1994. Dr. Brown, a graduate of two
Ivy League universities with specialist training in ophthalmology, spent eight years as a

recognized ophthalmologist in the United States Air Force.

The main four books of him are: The First and Final Commandment, MisGod'ed , The
Eighth Scroll and God'ed. (Karim, 2018).



https://marytn.medium.com/?source=post_page-----28012954aa28--------------------------------

1.7. Brown's Book 'God’ed?' ""The Case for Islam as Completion of Revelation"'
Brown stated the following introductory in the overview of his book:

"This is the second of two books devoted to an analysis of the three
Abrahamic faiths of Judaism, Christianity, and Islam. As stated in the
first book, MisGod’ed, the goals of this analysis are to define the valid
links in the chain of revelation, trace this chain to its conclusion, and in
the process expose the faithful and unfaithful (i.e., the “God’ed” and
“mis-God’ed”) from among those who claim divine guidance."(Brown,
2008, p. 8)

And there are five main chapters that were clarified by him, the names of these chapters
are:
1. The holy Qur'an
2. Messengers
3. Proof of Prophethood (the selected chapter by the researcher to be analyzed) In
which he mentioned shreds of evidence that the Prophet (peace be upon him) was
sent from Allah, and he infered this by mentioning the miracles that supported his
prophecy. He also talked about his personality and morals with those around him.
This chapter also mentioned the steadfastness of the Prophet (peace be upon
him), and his insistence on presenting this religion to the world. Brown also
denied in his explanation all the false claims of eligibility claimed by Christians
and others, and how Allah Almighty has protected this message from all these
alleged myths.
4. The Unseen
5. Conclusions
1.8. Statement of the Problem:
Notwithstanding the importance of translating religious writings and the need to attain
equivalency, there is a lack of knowledge regarding the use of the concept of
equivalency in the context of translating religious literature. This information gap
presents difficulties for translators entrusted with capturing the nuances of religious
registers and impedes the development of efficient translation methods.
The deficiency stems from the complex nature of religious texts, which encompass
cultural references and spiritual dimensions that require careful consideration during the

translation process. While general translation theories and principles exist, they may not



adequately address the unique challenges posed by religious registers, resulting in a lack
of specific guidelines and methodologies for achieving equivalence in religious
translation.

This knowledge gap not only affects the quality and accuracy of religious translations
but also limits the ability of religious communities and wider audiences to access and
comprehend religious texts in their desired languages. The deficiency in understanding
how to achieve equivalence in religious translation restricts the dissemination of
religious knowledge, hampers interfaith dialogues, and inhibits the understanding of
diverse religious traditions.

Furthermore, the audience that stands to benefit from addressing this deficiency is vast
and diverse. It includes translators, scholars, religious leaders, and individuals interested
in religious studies or seeking a deeper understanding of different faiths. Improved
understanding and guidance on achieving equivalence in religious translation would
empower translators with the necessary tools and strategies to convey the meaning
embedded in religious texts accurately. It would also enhance interfaith communication
and foster a greater appreciation and understanding of diverse religious traditions
among readers and practitioners.

Therefore, the researcher tended to observe and evaluate the translation context dealing
with equivalences at the word level and above word level, as well as how the translator
handled and controlled the transferring meaning process of English religious registers in
Laurence B. Brown's book 'God'ed’ while retaining the same effect of the original texts
and context.

This study would hopefully present clarifications to translation students and researchers
to employ strategies and solutions while translating equivalence at the word level and

above word level which help to retain the same impact of the source text.

1.9. Objectives of the Study:
The objectives of the current study are:

1. To know to what extent the equivalency found when translating the English
religious register to the Arabic religious register in relation to Absi's translation
of Brown's Book 'God'ed'.

2. To know the most appropriate strategies used while translating equivalence at

the word level and above word level in translating the English religious register

10



in Laurence B. Brown's book' God'ed' to the Arabic version in Absi's Arabic
translation.
3. To know to what extent the translator succeeded in rendering meaning while

translating English religious register to Arabic in Absi's translation.

1.10. Questions of the Study:
This research is trying to answer the following questions:

1. To what extent is the equivalency found when translating the English religious
register to the Arabic religious register in relation to Absi's translation of
Brown's book 'God'ed"?

2. What are the most appropriate strategies used while translating equivalence at the
word level and above word level in translating the English religious register in
Laurence B. Brown's book ' God'ed' to the Arabic version in Absi's Arabic
translation?

3. To what extent does the translator succeed in rendering meaning while translating

the English religious register to Arabic in Laurence B. Brown's book' God'ed™?

1.11. Significance of the Study:
The benefits expected from this research:

1. On the researcher herself:
Addressing and researching the translation of religious texts is a scientific addition for
the researcher, as she would learn through her study the most important steps that lead

to a quality religious translation.

2. Those interested in translation studies:
This study might present assistance to translation students and researchers by giving an
overview of Baker's theory of equivalence at the word level and above word level,
especially when translating the English religious register to Arabic. And to employ and

activate the translation strategies while translating such kind of text.

1.12. Limitations of the Study:
The researcher made certain limitations in this study which focused mainly on
analyzing semantic and lexical equivalence (those have a religious sense) at the word

level and above word level.

11



During this study, the researcher analyzed the data basically, based on Mona Baker's
book In Other Words: A Course Book in Translation (2018) and some books, and
references that related to the theoretical and analytical framework of translation

equivalence.

The source English language was taken from chapter 3 of Brown's book 'God'ed'
while the target Arabic language was taken from chapter 3 in Absi's version of the

book"& 131 5 & "*Manwajado Allah’.

Arabic and English dictionaries are used in order to analyze the selected examples, in

addition to related studies and websites.
1.13. Organization of the Study:

In the present study, the author touched on the investigation of the equivalent and other
expressions at the word level and above word level in translating religious registers

from English to Arabic.

The study started with chapter one, the theoretical background, which consisted of an
introduction supported by scientific backgrounds and definitions that gave an idea about

the translation of religious register and equivalence.

Chapter two provided a review for several related studies which included some points of
similarity to the topic of this research and the most important findings in a way that

serves the current research.

Chapter three discussed the approaches and methods being employed in the analysis of

the study's data.

Chapter four analyzed the data in detail, followed directly by the findings in addition to
the discussion of the findings.

Chapter five concluded the study and proposed some recommendations.

12
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Chapter 2

Review of the Related Literature
2.1. Introduction:

This literature review would be pertinent to the translation field, especially, translating
religious registers. "A useful way of thinking about translation and language is that
translators don't translate words; they translate what people do with words" (Robinson,
1997, p. 142). As Robinson has pointed out, the greatest approach to understand and
learn about translation is to observe what experts say and do during the message
transferring process. It is well known that problems of translating text whether it is
written or spoken to some extent lay in linguistic context and extra-linguistic context,
these problems have been discussed in various studies. Therefore, before discovering
the equivalence in translating religious register from English to Arabic in Laurence B.
Brown's book God'ed' and its translation in Monther Absi's book"&) g3 ", it is

important to preview some issues that related to translating religious register.

The researcher elaborated on the related literature by overviewing some concepts and
studies that have a connection with the topic of the study. The elaboration would present
different scholars' visions of the translation of religious register and equivalence as

basics in this study.
2.2. Overview on Translation Religious Register:
2.2.1. The Concept of Translation:

Translation is the issue of transferring meaning from one language to another. The
researcher noted that this process was defined from different points of view discussed
by various scholars, some explained the concept of translation as how it works, while
others related the concept of translation as a matter of transferring the sense of culture
between nations and there is a view around translation which relates translation as a

relation between linguistic context and situational context.
The concept of translation as how it works:

Gou (2023) in his analysis of Newmark's translation view mentioned a
definition of translation that related to Newmark: "Translation is the process of
translating the meaning of the original text into a different one according to the
author’s intention"(Gou, 2023, p.70).
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While Mahmoud (2015) pointed to the definition mentioned by Reiss (2000) a bilingual
communication process that normally attempts to produce a target language text that is
effectively equal to a source language text. Mahmoud (2015) also pointed out Catford's
(1965) definition of translation as the "Replacement of textual material in one language

by equivalent textual material in another language"(p.1)

Ghazala defined translation in the same way, he stated that "as a subject, translation
generally refers to all the processes and methods used to render and/or transfer the
meaning of source language text into the target language as closely, completely and

accurately as possible™(1995, p. 1).

Other scholars related the concept of translation as a matter of transferring the sense of

culture between nations:

Khanam and Khasawneh (2017) mentioned the definition of Burgess (1960) when he
stated that translation is more than just words: it is about making an entire culture
understandable. In addition, Baker (2018) likened translation to an exploration that

discovers the richness and diversity of human language (pp. 8-9)

Osman (2017) mentioned translation with its cultural purpose, and Osman also
mentioned the opinion of Yuel and Motfeh (1999) that when translated works reach us,
they introduce us to other cultures, ancient societies, and civilized life.

Others defined translation as a relation between linguistic context and situational

context:

Safe and Salija (2018) mentioned Larson's definition which suggests the relation

between linguistic and situational context in reconstructing meaning as below:

"Larson (1998) accuracy in translation consists of studying the lexicon, grammatical
structure, communication situation, and cultural context of the source language text,
analyzing it in order to determine its meaning, and then reconstructing this same
meaning using the lexicon and grammatical structure which are appropriate in the

receptor language and its cultural context." "(as cited in Safe and Salija ,2018, p.45).

Given this, it can be extracted that translation is a process in which several basics
(linguistic, and extra-linguistic) should be followed in both target text and source text.
And if the process of translation meets all these basics, the correctness and accuracy of

translated text would be possible.
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2.2.2. The Concept of Religious Register:

Understanding the religious register is important for translators who seek to translate
such texts 'religious texts'. Linguists have demonstrated explanatory meanings to the

concept of the religious register as follows:

According to Baker (2018), a register is defined as a variety of languages that a
language user considers appropriate to a specific situation.

Religious text:

"Religious texts are texts related to a religious tradition. They differ from literary
texts by being a compilation or discussion of beliefs, mythologies, ritual
practices, commandments or laws, ethical conduct, spiritual aspirations and by
creating or fostering a religious community" (as cited in Definitions for

Religious Text, n.d., para. 1).

From these concepts, the researcher concluded with a definition of a religious register
which is a variety of languages related to religious traditions such as beliefs,
mythologies, rituals, practices, laws, and conduct, etc. relating to a specific religious

community.

On the importance of religious translation, Elewa elucidated that throughout
history, translating sacred writings has played a significant role in spreading
the message of God. It was also used to teach new converts the fundamentals
of religion and to reflect the beauty of morality and faith around the world,
translators must comprehend the original source text (ST) and accurately and
completely translate it into the target language (RL), without changing or

omitting any of the original material (Elewa, 2014, p.1).

To sum up, translating religious registers should be suitable and match the same sense

of the expressions in the original text's context.
2.2.3. Recent Studies on Translation of Religious Register:

Mahmoud's (2015) explored the challenges of translating Islamic religious items from
Arabic into English, he believes that such challenges are created because religious texts

have specific patterns that may not be found in the target language.

Mahmoud provides some strategies which have been suggested by different theorists,

for example:
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1. Procedures were suggested by Vladimir Ivir in 1987 (definition, literal translation,

substitution, lexical creation, omission, addition, and borrowing).

2. Hervey and Higgins (1992) recommended employing cultural transplantation,

cultural borrowing, communicative translation, calque, and exoticism.

3. Newmark (1988) recommended using (transference, naturalization, cultural
equivalent, functional equivalent, descriptive equivalent, synonymy, through
translation, shift or transposition, modulation, recognized translation, translation label,

compensation, componential analysis, reduction and expansion, and paraphrase).

Mahmoud confirmed that religious translation is not the same as other types of
translation. It is one of the most difficult kinds of translation because it requires far

more precision, care, and attention.

Shuhaimi and Mansor (2018) examined the challenges faced by translators in
rendering a Jewish semi-religious text into Malay. They focused on the translation of a
text called 'The Path of the Righteous Gentile," which outlined the ethical and moral

obligations of non-Jews toward Jews and Judaism.

They discussed the ideological challenges translators face, including the need to balance
the text's religious and cultural privacy with considering translators face, including the
need to balance the text's religious and cultural privacy with considering making it

readable to a Malay-speaking audience.

The authors also investigated the linguistic difficulties of translating a text with many
Hebrew and Aramaic terms and the need to find appropriate Malay equivalents for these

terms.

They concluded by providing views on the complicated process of translating religious
writings through different languages and cultures, with emphasis on the two languages'

linguistic and cultural diversity.

The current study also attempted to clarify another issue regarding Google's services in

translating religious registers:

There are many methods to translate different types of texts one of them is Google
services translation, but the question remains about whether Google services translation

has the ability to take into account the linguistic and cultural sensitivity of the religious

17



texts? The researcher here proposed the following study that may find the answer to

such question:

Soomro et al. (2013) examined the challenges and limitations of using Google
translation service to translate religious texts, with a focus on the Islamic

context.

The authors examined several specific issues with using Google translation service to
translate religious texts, including the service's poor ability to handle difficult linguistic

structures and the need for a contextual understanding of religious terms and concepts.

They ended by exploring several strategies for improving the accuracy and effectiveness
of Google translation service for religious texts, such as the use of additional resources

and human translators to review and edit translations.

Consequently, the authors concluded that translators of religious texts must comprehend
the religious registers in order to do so and Google translation needs more

improvements in order to reach the accuracy and effectiveness.
2.3. Overview on Cultural Translation:

Pitaloka et al. (2019) explained that special care must be taken when interpreting
cultural terms, as translators need to have a deep understanding of the translation
process specific to cultural terms. It is crucial for translators to be knowledgeable about
the techniques and strategies that can be applied when translating these terms. In order
to produce a translation that is acceptable and understandable to the reader, translators
must also be aware of the meaning equivalents and nuances associated with the cultural
terms used in their translations. By having a comprehensive understanding of the
cultural context and considering the target audience, translators can ensure that the
translated text effectively conveys the intended meaning and captures the cultural

nuances embedded within the original language.

The researchers clarified the definition of cultural words and gave a brief explanation of

types of cultural words as below:

Diverse vocabulary linked to clothes, food, artifacts, transportation, animals, plants, etc.
is included in the term 'cultural word'.

They mentioned the five categories as cited in Newmark (1988, pp. 97-102) namely:

1. Ecology
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It includes flora, fauna, winds, plains, and hills.

2. Material culture (artifacts)

Food phrases are subject to the most general range of translation techniques because it
is for many people the most delicate and noticeable expression of national culture.

3. Social culture

4. Organization, customs, and ideas

The institutional frameworks in a country reflect its political and social life.

5. Gestures and Habits

A gesture is a type of nonverbal interaction that has the ability to convey meaning

2.4. Overview on Translation Equivalence:
2.4.1. The Concept of Equivalence:

Equivalence is the fundamental concept in translation studies; achieving equivalence
is a key goal in translators’ work as it allows them to fill the meaning gaps between the
source language and the target language. Many scholars have identified the concept of
equivalence, and focused on matching it to the context of both source language and
target language. "the relationship between a source text (ST) and a target text (TT) that
allows the TT to be considered as a translation of the ST in the first place. Equivalence
relationships are also said to hold between parts of ST's and parts of TT's"(Kenny,
2001,as cited in Abou-Seri',2013, p. 6).

"Equivalence is defined as a relationship existing between two (or more) entities, and
the relationship is described as one of likeness/sameness/similarity/equality in terms of
any of a number of potential qualities"(Halverson, 2006, p.3).
Like Halverson, Mona Baker has the same vision of equivalence, she pointed out that
equivalence in translation refers to attaining the same communicative effect in the target
language rather than replicating the form and context of the source text" Baker (2018,
p.22). Pym (2010) expressed equivalence as a term of ‘equal value' between the source
text and target text (as cited in Al-Kanani, & Saidi, 2017).

Overall, achieving equivalence is an important aspect of translators' work because it
enables them to bridge the meaning spaces between the source language and the target
language. A number of scholars have identified the concept of equivalence and have
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focused on matching it to the context of both the source language and the target

language.
2.4.2. Equivalence Classifications:

Some classifications of equivalence for several scholars in translation are elaborated

below as follows:
1. Nida's Classification as Cited in Belkacemi (2006):

1-Formal equivalence:" focuses attention on the message itself in both form and content
(Nida, 1964, p.159)".

2-Dynamic equivalence: "The relationship between receiver and message should aim at
being the same as that between the original receivers and the SL message (Nida, 1964,
p. 159)".

2. Farghal and Alshunnaq Classifications (1999):

1-Formal equivalence: Seeking to capture the form of source language expressions, they
have elaborated on the kind of equivalence by providing some examples; here one

example will be mentioned for each:

- The treaty has remained dead letter since then

i gl) lld Nig Ve 1 pa 3aalall Cusiy 38

2-Functional equivalence: it gives the same function effect of the source text into target
text expressions e.g.:

The treaty has remained dead letter since then

Cpal) Gl dia (355 o |y saalaall Cudy N8

3-Ideational equivalence: it aims to convey the main idea or message of the source text

expressions.

The treaty has remained dead letter since then

< gl Gl i sanlaal) Gaadad iy alg - il Gl M Alede e saaladl) Cudyg
3. Mona Baker's Classifications (2018):

In the book (In Other Words) Mona Baker listed categories of equivalence. In the

following table, a brief explanation mentioned by Dzikrullah (2009) is provided:
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Table No (1)

Dzikrullah's explanation of equivalence categories listed by Baker

Types of o
No ] Description
Equivalence
"Analyzing and exploring the meaning of words as single unites in the
1 Word Level
source language.”
Analyzing words when occur in company of other words to construct
Above Word _ ] ) _ o
2 L ovel meaning such as when a translator dealing with collocation and idiom
eve
and fixed expression.
_ Dealing with grammatical categories which in many other languages
Grammatical )
3 Level would hardly ever be expressed, categories such as number, gender,
eve
person, tense and aspect, and voice.
) "It is the study of meaning, not as generated by the linguistic system
4 Pragmatic _ o _ T
) but as conveyed and manipulated by participants in a communicative
Equivalence o
situation."
c Textual "Textual equivalence refers to the equivalence between the source text
Equivalence | and the target text emphasizing the information and cohesion."

Source: Dzikrullah (2009)

2.5. The Problem of Non-Equivalence:

The choice of suitable equivalence in any given context depends mostly on two main

factors, linguistic factors, and extra-linguistic factors. That is why translators must not

depend only on linguistic systems but also on the way that the source text was written,

and receivers' expectations, background, knowledge, time, place, on translator's own

understanding of his text and on a given situation. (Baker,2018).

Based on Baker, as outlined in Dzikrullah (2009) the following are some prevalent

difficulties of non-equivalence:

a. Culture-specific concepts.
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b. The source language concepts not lexicalized in the target language.
c. The source language word is semantically complex.

d. The source and target languages make different distinctions in meaning.
e. The target language lacks a super ordinate.

f. The target language lacks a specific term (hyponym).

g. Differences in physical or interpersonal perspective.

h. Differences in expressive meaning.

i. Differences in form.

j. Differences in frequency and purpose of specific forms.

k. The use of loan words in the source text.

2.6. Equivalence at the Word Level:

Baker clarified that the term equivalence at the word level is the first important aspect
that translators must take into consideration. This can be seen by the fact that during the
translation process, the translator first examines and evaluates the words as a single unit
in order to find a direct 'equivalent' term in the target language (TL). Therefore, a single
word may occasionally have different meanings in different languages or may even be
characterized as a complex linguistic unit or morpheme. The translator should pay
attention to variables like number, gender, and tense that may affect the word choice.
(Baker, 1992, as cited in Setiawati et al, 2020).

2.7. Equivalence at Above Word Level:

Baker acknowledged that a word might represent a different meaning when combined
with other words to create meaning. She emphasized that words in any language cannot
be paired randomly. The differences in lexical pattern in any language can make it
difficult for translators to identify an equivalent word in TL. (Baker, 1992, as cited in
Setiawati et al, 2020).

2.8. Recent Studies on Equivalence at the Word Level and Above Word Level:

Nafus (2022) analyzed some problems that caused non-equivalence at word level,
above word level, grammatical level, textual level and the pragmatical level. Moreover,

he classified the analysis into source language (SL), and target language (TL). He gave
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a description for each problem caused by non-equivalence of each level. After the
classification, he showed the possible strategies to solve the problem of non-
equivalences. The data of his research was JK Rowling manuscript of Harry Potter
which complied in two languages (Indonesia and English). Then the researcher came up
with solutions that were proposed by Mona Baker on the book of "In Other Words", and
he concluded with some recommendations summarized on one point that_translators
must be aware of the form and context of the text to assure that the message will be

arrived to the receivers in a good way (Nafus, 2022).

Mequanint and Tsegayein(2022) pointed out the challenges that may occur in the

process of achieving word level equivalence in translation.

The researchers highlighted the linguistic and cultural differences between English and
Ahramic which cause difficulty in achieving word-level equivalence, they concluded
that achieving word-level equivalence is a complex process so they suggested that
translators must have a deep understanding of both languages and cultures and must

focus on the intended meaning more than word for word translation.

Alwafi (2015) analyzed two Arabic translations of Ernest Hemingway's novella The Old
Man and The Sea. She applied a descriptive qualitative method and collected different
examples from the novella with their Arabic translations. The first translation has been
translated by Dar Albihar in 2008 by an unknown translator; the second by Zakria in
2010. She compared the two translations at word level and collocational level according

to Baker's theory of equivalence (1992).
She gave some recommendations that can be summarized as followed:

1-Translators should consider both contextual and cultural factors of both source and

target texts.
2- The translated literary text must reach the level of naturalness and readability.

3-Untranslatable cultural-specific items could be translated by using various strategies

such as paraphrasing, rewording, laicizing new concepts, and adaptation.
4-Translators can use dictionaries for synonyms.

5. Literary competence and creativity are required while translating literary texts.
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To conclude, the previous studies provided various recommendations that all
emphasized one certain point: translators must be aware of the form and context of the

text in order for the intended meaning to be delivered effectively to the receivers.

Abou-Seri (2013) followed Mona Baker's multi-level Equivalence technique. Her study
was conducted as a contrastive syntactic and lexical study of three translations of
eighteen Qudsi Hadiths.

The first of the three translations is Forty Hadith Qudsi by Ezzeddin lbrahim and Denys
Johnson-Davies, and the second is Sayed Masoud Al-Hassan's 110 Ahaadith Qudsia:
Sayings of the Prophet about Allah's Statements. The same Hadiths chosen for the study
are  collected for the third translation from Muhammad Mohsen
Khan's Summarized Sahih Al-Bukhariyy.

She investigated the literature in Western and Muslim academia on the notion of
Equivalence and Qudsi Hadiths. She also investigated non-equivalence issues and ways
for attaining equivalence when translating religious discourse in general and the sacred

in particular.

The results showed that since the original is perfect and may contain numerous
miraculous elements that have not yet been identified, it is always preferable to translate

a sacred text's meanings from it.

She noticed that the marked distinctions between the Arabic and English language
systems and cultures drew attention to some specific non-equivalence issues related to
culture-specific concepts and source-language concepts that are not lexicalized in the
target language.

In order to meet the necessary equivalence requirement, these differences necessitate
using particular strategies like translation by paraphrasing related words and using a

loan word or a loan word plus explanation.
2.7. Translation Strategies:

Mahmoud (2014) compiled common strategies among scholars and theorists, as
below:
1. Transcription/Transference/Transliteration
Mahmoud elaborated that these three strategies have the same idea which is rendering

the source language word into the target language alphabet exactly as pronounced.
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Otherwise, Mahmoud expressed EIShiekh and Saleh (2011) opinions regarding this
strategy, saying there are some researchers and translators who thought that using this
strategy instead of translation may create an unfavorable impact on the target language

reader, especially those who are unfamiliar with it.
2. Transcription with a little illustration

Keeping the original item in the source language as it is spelled in addition to a short
explanation of that item. Mahmoud suggested that this is the best strategy that can be
used while translating religious Islamic items because it helps the target reader to
recognize the item as it is spelled in addition to its meaning and helps in spreading that
item among the target language people. Mahmoud (2014) provided some examples of

this strategy as follows:

hajj (pilgrimage to Makkah)
Ijlaal (glorification associated with love) Al-B irr (virtuous deeds)
An-Nusub (Stone- altars)

Nutfah (mixed drops of male and female sexual discharge) (p.11)

3. Transcription with paraphrasing
Mahmoud pointed out that sometimes using the strategy of transcription or the strategy
of transcription with a little explanation makes the translator unable to convey the
meaning included a specific item, so a long paraphrase is needed to give a denotative
equivalent of the source language-specific item. Mahmoud specified this strategy in
intending to elaborate on the differences between items that have similar meanings

within the same text; He added some examples of this strategy as follows:

"Khashyah (a quality that is particular to the people knowledgeable of Allah and more
specific than khawf)

Wajal (the shivering and breaking of the heart when remembering the One it fears, His
authority, punishment or seeing Him)

Haybah (fear from Allah associated with glorification and reverence. Its peak is

achieved when love and knowledge are strongly combined.” (Mahmoud, 2014, p. 12)
4. General Sense

"The item is translated into its general sense with its cultural implications. The
translator can resort to this strategy when he fails to find an equivalent. He gives a more

general alternative that implies some of the cultural features of the item. This strategy

25



avoids direct translation as it could be ambiguous, misleading, and strange"(Mahmoud,
2014, p.12).

Examples:

The word “Buraq” is translated as “animal” based on the description given by

the prophet (Peace be upon him).

“Dabb” it cannot be translated literally because this kind of animal is not known
in the English culture. It can be translated using the general sense of the word

into “spiny- tailed lizard” or “a fat-tailed lizard” to be more specific. (p.12)
5. Literal Translation of Meaning

Mahmoud pointed out that finding a corresponding word in the target language for each
word in the source language is 'a kind of interlingual synonymy' taking into
consideration that there is a structural correspondence between target and source

languages.
Mahmoud provided examples of this strategy as follows:
Asmaa Allah into Allah's names
Al-Siyam into fasting
Dhikr into remembrance
Rahma into mercy
Salam into peace, etc. (p.13).
6. Classifier

"It is used to explain the culture-specific item in a simple general way through

demonstrating its type, class or category."(p.13)
Examples:
Ramadan into “the month of Ramadan”.
Thamud into “the people of Thamud”,
Ahl alkahf into “the People of the cave”. (p.13)

7. Footnotes
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Mahmoud elaborated that finding when there is a strange or vague culture-specific item
the translator then transcribed the term then writes a sufficient denotative and

connotative meaning about the translated item at the bottom of the translated page.
Examples:

Bab Al-Raiyan The name of one of the gates of Heavens (Jannah) through which

the people who often observe fasting will enter on the Day of Judgement.

Migat (pl. mawageet) denotes the points which an outsider intending to perform
Pilgrimage may cross only in the state of consecration (ihram). These points

were fixed according to directions from God. (p.14)

Baker's Strategies in Translating Word-Level Equivalence used by
Professional Translators:

e Translation by a more general word (Superordinate).

e Translation by more neutral/less expressive words.

e Translation by cultural substitution.

e Translation using loan word or loan word plus explanation.
e Translation by paraphrasing using unrelated words.

e Translation by omission.

e Translation by illustration.

Panthong (2017) gave a brief explanation for these strategies as clarified in the table

below Table No (2)
Panthong's explanation of Baker's Strategies in Translating
Word-Level Equivalence used by Professional Translators.
No. Translgtlon Explanation
strategies

A word from the source language may convey a concept that
Translation by | is completely foreign to the target culture due to an abstract
more or general | or concrete connection to a religious belief, social tradition,

words or even food part. This approach is used by translators to
address the widespread issue that source contents are unable

to be translated accurately into the target language.
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Translation by
more neutral and
less expressive

words

The target language does not have a term for every concept
that the source language word can convey but that is
understood in the target culture. The translator tries to use
the closest word in the target language to express the

meaning.

Translation by
cultural

substitution

This strategy is employed when translators get into
difficulties with culturally particular terminology, but there
are words in the target language that have a similar meaning

and can be substituted to help the reader understand.

Translation by
loan words or
loan
words plus

explanation

When a culturally specific term or modern concept appears,
it is up to the translator to loan the word or perhaps present

some explanation.

Translation by
paraphrasing
related words

"This strategy is required when there are equivalent words in
the target language, but translating to maintain the original

structure seems to be more literal."

Translation by
paraphrasing

unrelated

"When translator faces the different concept between source
and target language, the paraphrasing by using unrelated

would convey the meaning in the position".

Translation by

omission

Some unnecessary words in the sentence might need to be
removed by the translator in order to prevent repetition that

might occur in another language.

Translation by

illustration

If there is an equivalency word in the target language that
conveys the exact meaning, translators may maintain the

concept of meaning by illustrating words.

Source: Panthong (2017)
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2.10. Conclusion:

Overall, obtaining equivalence is essential for translators' task since it enables them to
bridge the gap between the meanings of the source and destination languages. The idea
of equivalency has been identified by several academics, and they have concentrated on
fitting it to the context of both the source language and the target language. As a result,
it can be inferred that translation is a process where a number of fundamental
requirements must be met, including linguistic and extralinguistic fundamentals in both
the target and source texts. If the process of translation successfully meets all of these
fundamental requirements, the correctness and accuracy of the translated text would be
possible. In particular, translating religious registers should be appropriate and match

the same sense of the expressions in the original text.
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Methods and Procedures
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Chapter 3

Methods and Procedures

3.1. Introduction:

Williams and Chestertman (2002) provided four main topics that the researcher of

translation studies could follow in his /her study and they are:

1. Source text analysis: analyzing the source text itself and discovering various aspects
of translation problems (syntactic, semantic, and stylistic aspects) and this process of
discovering such aspects of such problems will lead to come up earlier with appropriate
solutions.

2 .Comparison of translations and their source texts: comparing a translation of a
specific text with its original; and this is the topic that the present study applied.

3 .A Comparison of translations and non-translated texts: comparing
translations of a text with similar original text within the same language such texts are

called parallel texts or comparable texts.

4. Translation with commentary: a kind of research when researchers themselves
translate a text and at the same time write about their translation process or problems
and their justifications of solutions, they arrived at for specific translation problems

while they were translating the text.

"So if we are studying translation and translating process, we need some preliminary
mode of this kind in order to orient ourselves, to give ourselves an initial framework
within which we can begin to think” (Williams & Chestertman, 2002, p. 47).

Based on the quote above the researcher would apply the comparative model of

translation studies which focuses on the relation between equivalence in source text and

target text .
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3.2. Research design:

In this study the researcher used qualitative, comparative, descriptive, analytical
approaches.

Qualitative method: the researcher described the data in the form of words, phrases, and
sentences not in the form of numbers .

Comparative method: The researcher comparing the data by classifying them into
source text and target text then choosing the appropriate strategies that Absi used while
translating the book God'ed.' .

Analytical method: the researcher tried to explore some related references, books in
order to extract information and ideas in order to help her investigated and analyzed the
data in this study .

3.3. Sample of the Study:
The sample of this study consisted of twenty-one examples selected from chapter three

called (Proof of Prophethood), the researcher got the book "God'ed "from her
supervisor .

One example was selected from the cover of the book (the title of the book) because the
word 'God'ed ' is somehow strange and not widely used and the researcher has not found
it in the dictionary as a full word as (God'ed) which made her curious to search about it.
Target language :

The book (4 5325 () is the Arabic version translated book of Brown's book 'God'ed’,
the researcher got the electronic copy from the website: http://leveltruth.com. The
researcher ended with twenty-one examples to be discussed lexically and semantically
in relation to Mona Baker's equivalence at the word level and above word level. The

researcher spotted the expressions that have a religious character.

3.4. Source of Data:
The data for this study was collected from the sources listed below:
1. The original English language version of Brown's book 'God'ed'".
2. The target Arabic language version of the book(4! | s> 5 (<) of Monther Absi.
3. Monolingual dictionaries:
a. Taj Al-Arous Dictionary, Parts 35 and 38(2001)
b. Magayees Allughah Dictionary, Part one(395H)
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c. Longman, Dictionary of Contemporary English for advanced learners. Sixth
edition. English English (2014)

d. Oxford mini-Dictionary thesaurus &Wordpower guide

4. Bilingual dictionaries :
a. Oxford Wordpower, modern dictionary English English Arabic. Tenth
Impression 2003 first published in (1998)
b. A dictionary of religious terms / English Arabic/Arabic English(1997)
c. Al_Mawrid Al_Quareeb,pocket dictionary English Arabic/Arabic
English the twenty-sixth edition( 2012) Moneer Albalabaki and dr Rohi
Albalabaki

5. Online dictionaries:
1. Almaany online dictionary
2. Reverso context online dictionary
3. Longman online dictionary
4. Cambridge online dictionary
5. Oxford online dictionary

3.5. Procedures of Data Collection:

The procedures used in gathering the data are:
1. Reading chapter three of the book 'God'ed' and at the same time comparing each
paragraph with its translation in Absi's book .
2. Observing and selecting expressions that basically bear a religious character,
and seeing how did Absi return it to its origin and original character.
3. Documenting the selected expressions with their contexts and their Arabic
translations involving their page numbers .
4. Preparing the selected examples and classifying them into source text/English
language and target text/Arabic language.
3.6. Procedures of Data Analysis:
The procedures of data analysis are a way to identify the process of analyzing data.
Hence, after collecting data, the data were analyzed using the following steps:

1. Reading and revising the examples with their translations.

33



2. Putting the data in the "Text Box "

3. Underlining and boldening the font of the selected words, phrases, and
sentences in the source text .

4. Underlining and boldening the font of the translation of the selected words,
phrases, and sentences in the target text.

5. Writing a brief explanation of the context in which the selected expressions had
appeared .

6. Proceeding to determine whether the selected words, phrases, and sentences
carry expressive meaning or propositional meaning .

7. Analyzing the meaning of the selected expressions based on the Arabic and
English paper dictionaries, as well as electronic dictionaries, analysis includes
writing Arabic expressions in their original script and then transcribing them
phonetically.

8. Analysis includes writing Arabic expressions in their original script and then
transcribing them phonetically

9. Proceeding to determine the possible strategies based on the preliminary
analysis built on the mentioned dictionaries, relevant sources, as well as the
researcher's background and knowledge.

10. Creating a table for the previously analyzed data and dividing it as follows:
Source text/English Target text/Arabic The appropriate strategy

language language

11. Summarizing the results by writing the most frequent used strategy, the reason

for its use, followed by the less frequently used strategies and so on, along with

the benefits derived from them

3.7. Variables :

According to Williams and Chestertman (2002), there are two kinds of variables in
translation studies; variables with the translation itself (Text variables) and, variables
with the world outside the translations (Context variables), the researcher applied these

variables in her topic as below:
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1.

Variables with the translation itself:

a) Semantic features or lexical density of the words, phrases, and sentences
selected in this study as these sentences, phrases, and words have taken
their meaning from Arabic and English dictionaries mentioned in the
study and related sources. Their meaning may change if they are taken
from other sources that are not related to the context.

b) Variables within text type :

The phrases, sentences, and vocabularies were analyzed based on the fact that the type
of text is religious, and they can have other meanings if they are in different types of

text.
2.

a)

b)

d)

Context variables (spatial or temporal):

Source language:

It has an Islamic historical religious impression, but it is influenced by Christian
culture in some aspects, and this may affect the Arab-Islamic religious
impression in the target text.

Task variables
The purpose of Absi's translation of the book 'God'ed’ and the references

he based on his translation such as Sahih Al Bukhari, Alseera Alnabawia
for lbn Hisham, Alraheeq Almakhtoom...etc and if he didn't base on
them this might affect the quality of his translation .
Translator variables:
Absi's degree of professional experience on translating such religious
texts and his emotional attitudes towards the text of Brown.
Socio-cultural variables:
The cultural values of the Arabic language affect the target text and it
may affect the accuracy of the translation if it is translated into a
language other than Arabic. The ideologies of the authors might affect
the work, by the way it seemed that Absi and Brown had related
ideologies and backgrounds towards the issues mentioned in the book
'‘God'ed'.
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3.8. Validation:

To verify the appropriately of the strategy used in translating some religious texts,
especially those that Absi attributed to their origin as they appeared in Islamic sources,
the researcher of this study discussed this point with a number of specialists in of
English language translation studies. In addition to similar studies have applied similar

strategies as below:

Dr. Harazi (2023) (Doctorate in translation and dictionaries) stated that if the process is

citing the original religious text, this is not called a translation at all but instead of it can
be called it *"citing the original text process."(A. Harazi, personal communication,
October 03,2023)

Ateeg (2023) (Doctorate in Translation) elaborated that considering religious texts are
part of the culture, then the process of induction and deductive religious quotes is called
cultural equivalent or as Baker expressed it cultural substitution. ."(N.Ateeg,

personal communication, October 03, 2023)

In the study entitled "culture in simultaneous interpreting of political discorse: Obama's
speech in Cairo", Jardat (2010) analyzed the strategies used while rendering some
religious quotes, for example when Obama mentioned “be conscious of God and speak
always the truth”, the interpreter rendered directly by quoting the verse from the Holy
Qur’an: " luaw Y 8 15185 Al )8 5" Jardat described this strategy in her study as cultural

equivalent.
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Chapter 4

Analysis and Discussion of Findings
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Chapter Four

Analysis and Discussion of Findings

4.1. Introduction:

The researcher analyzed the data in order to achieve the main objectives, which are

summarized as follows:

Knowing how to use the idea of equivalency while translating religious register
inference to equivalence at the word level and above word level in Absi's Arabic
translation of Brown's book 'God'ed. And to gain an understanding of the best
techniques for translation equivalency at the word level and above word level in
translating Laurence B. Brown's book '‘God'ed’ from the English religious register to the
Arabic version in Absi's Arabic translation, in addition to determining the degree to
which the English religious register in Laurence B. Brown's book 'God'ed' was

successfully rendered into Arabic.

The research data was analyzed according to the processes mentioned in the

methodology chapter, which are summarized as follows:

Reading and revising the examples with their translations, writing the selected examples
in the 'Text Box' underlining and bolding the translation of the chosen words, phrases,
and sentences in the target text, and afterward writing a brief explanation of the context
in which the chosen expressions had appeared.

Proceeding to determine whether the selected words, phrases, and sentences carry the
expressive meaning "related to the speaker's feeling or attitude rather than what words
and utterances refer to" (Baker, 2018, p.12) or propositional meaning "relation between

the word and what it refers to or describes in a real or imaginary world" (ibid)

The Arabic and English paper dictionaries were used as well as electronic dictionaries
to analyze the meaning of the chosen expressions, analysis includes writing Arabic
expressions in their original script and then transcribing them phonetically. Then
proceeding to identify potential strategies based on the preliminary analysis built on the
aforementioned dictionaries, relevant sources, as well as the researcher's background
and knowledge, and finally summarizing the results by writing the most appropriate

used strategy followed by the reason for its use.
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4.2. Investigating the word ""God'ed"":
The word has appeared in the cover of the book as below:

English text (source text):

GOD’ED?

The Case for Islam as the Completion of Revelation

Arabic text (Target text):

) 1939 (e
God'ed

o s) Aala 2By

To fully understand the sense of the word 'God'ed’, the researcher provided another
context in which the word 'God'ed’ mentioned and surrounded by more words and

phrases in both Arabic and English versions of the book as follows:

"This is the second of two books devoted to an analysis of the three Abrahamic

faiths of Judaism, Christianity, and Islam. As stated in the first book, MisGod ed, the
goals of this analysis are to define the valid links in the chain of revelation, trace this
chain to its conclusion, and in the process expose the faithful and unfaithful (i.e., the

'God’ed' and 'mis-God’ed') from among those who claim divine guidance."(Brown,
2008, p .8).
Ay 2350l M Bl Y OULA et Lo S oS Al e ) QLS 1
A eled) s Olaal 0B 1 " oY1 ST i i Ofy e LS LYl
ol s oy gald ) Lot ods w8y ¢ gl oS Bl p gl S 202
o O A oy g 1B e G U ed) Sl sl e sl B kel
(P-13)" (@) a1adl osen,

These are the first introductory paragraphs in the book in which the word 'God'ed'
appeared in the context surrounded by sentences and phrases. The word 'God'ed'
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contains of two parts 'God' plus the suffix 'ed" which gives an odd form and
misunderstanding the meaning of the word 'God'ed' as a single word and not recognized
in dictionaries and websites that the researcher used. By analysing the word ‘God'ed" it
was found that the word 'God' in Longman dictionary defined it as "the spirit of being
who Christians, Jews, Muslims pray to and, who they believe created the universe
(Longman Dictionary, 2014, p.788), whereas Al_Mawrid Al_Quareeb English Arabic
section dictionary gave equivalent to the word 'God' as Allah ( <) (Al_Mawrid
Al_Quareeb, 2012, p.177). It seems that Brown used the term by combining the word
'God' with the suffix 'ed' to create a unique term to specialize his book.

Referring to the context in the process of investigating the meaning of the word
'‘God 'ed' and according to the information in the introductory paragraph and
the main contents of the English version book, Absi translated 'Goded ' to o=
(4 Vs2s) those who found guidance and reassurance to Allah (Researcher's

translation).

Therefore, when Absi came across the term 'God'ed’, he might use the contextual
understanding of the word. He might make educated choices about the word's meaning
based on the context by taking into account the surrounding sentences, words, in the
introductory paragraph, and the main contents of the English version book. He might
also figure out the meaning of the word 'God'ed' from the visual context (picture of the
cover of the book).

Because 'GOD'ED' is not a common English term and its meaning is difficult to
determine from the provided example, translation by paraphrasing related words method
can be used. The translator can rephrase the word 'GOD'ED' by using related words or

expressions that convey a similar meaning.
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4.3 Investigating Equivalence at the Word Level and Above Word Level

(Propositional and Expressive Meaning):

Example 1:

English text (source text):

"Certainly, the Virgin Birth of Jesus and the miracle of the star in the East rank

high as well. Less known to Westerners is the miracle of the star that signaled the
birth of another prophet”(p. 183).

Arabic text (Target text):
Diag IS Slimall 0l o 2l L5 Y G 20 e 4020 foitg e Spdall @0 I O 25 Y,

(P-255). =T g o3k Lo o Ul ool Boman g ol pn S0 Lgbyms Y 31 Byl

‘Miracle of the star', this expression was repeated twice within the same context, they
have the same forms. The expression 'miracle of the star ' signalled the birth of prophets
Jesus and Muhammad (peace upon them).

To know whether the expression 'miracle of the star' in both cases has expressive or
propositional meaning, the researcher went back to the linguistic meaning in addition to
the historical significance.

Linguistic meaning:

The meaning of 'the miracle of the star' linguistically and according to Longman
dictionary 'miracle’ means "an action or event believed to be caused by God, which is
impossible according to the ordinary laws of nature "(Longman, 2014, p.1164). On the
other hand, 'star' defined as "large ball of bringing gas in space that can be seen at night
as a point of light in the sky"(Longman, 2014, p. 1786).

Absi translated the 'miracle of the star' in the first line as (4=xigs32) 'buzugh
najmih’, the word “buzugh” means something's rising and appearance,
(Magayees Allughah part One. p.244.) The word 'star' means "one of the
luminous celestial bodies by itself( Almaany online dictionary, n.d).

In the second line as (a>il3)a>2s) 'mojezat alnnajem’. "A miracle has been
known as something extraordinary that is wunusual to happen or to
see"(Almaany online dictionary, n.d).

Historical significance:

The miracle of the star with the birth of Jesus (peace upon him):
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O'Callaghan (2022) spoke about the incident of the miracle of the star with the birth of
Jesus, explaining that according to the well-known story in Matthew's Gospel, the Star
of Bethlehem directed three Magi, or wise men, to Jerusalem about 2,000 years ago, the
wise men discovered the new born Jesus in the little village of Bethlehem
(O'Callaghan,2022., para. 1).

The miracle of the star with the birth of Muhammad (peace upon him):

Brown (2008) inferred the incident of the miracle of the star with the birth of
Muhammad, as stated in 1bn Hisham. As-Seerah An-Nabawiyyah, with the narration of
Hassan bin Thabit, who says, "On the day of Muhammad’s birth in Makkah, he was in
Medina, over two hundred miles away, where he heard a Jew screaming at the top of his
voice, “O my Jewish community, tonight the star of Ahmad (i.e., the foretold prophet,
Muhammad) in which he was born upon, has arisen"(Brown, 2008, p.183).

Brown mentioned another narration mentioned in Abu Nu'aem Dala'el An-Noobowah
"In a separate hadith, Zaid ibn Amr ibn Nufa’il related that on the day of Muhammad’s
birth, he was in Syria, and a respected Jewish scholar told him, 'A prophet has appeared
in your country, or he is going to appear, because his star has arisen. Go back (to your
country)! Believe in him, and follow him' ” (Brown, 2008, pp. 183-184).

Based on the previous narrations and the linguistic analysis and the meanings of the
expression'The miracle of the star' in the aforementioned Arabic and English
dictionaries, the researcher concluded that the phrase 'The miracle of the star' has a
propositional meaning, because it is related to a real incidents and therefore, Absi
translated the phrase 'the miracle of the star' in the first line as (4= g52) 'buzugh
najmih' by paraphrasing related words, and the second 'The miracle of the star' as ( 3>
~xil)) 'mojezat alnnajem' using literal translation strategy/ translation by more neutral

words.
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Example 2:

English text (source text):
"In a separate hadith, Zaid ibn Amr ibn Nufa’il related that on the day of
Muhammad’s birth he was in Syria, and a respected Jewish scholar told him,

“A prophet has appeared in your country, or he is going to appear because his

star has arisen. Go back (to your
country)! Believe in him, and follow him.".(p. 183)
Arabic text (Target text):
ALl 53 (3 O Ly ool I JLa 81 s O JB Lk o g8 o A Ay k) s g

(p-256) 4xdly 4 oo 1(2aly

In the given context, the phrase 'respected Jewish' suggests that the Jewish scholar had
great respect and was considered learned and knowledgeable within his society or
among those who knew him. Based on the rise of a star, the Jewish scholar predicted or
prophesied the birth of a prophet in the Arabian area.

The term 'respected Jewish' has expressive meaning in the given context. It suggests that
the scholar was well regarded in his community. The term denotes a positive scholar's
reputation and position.

By analyzing the expression ‘respected Jewish' Longman dictionary defined
'respected’ as "someone who is admired by people because of his word or
achievements" (Longman, 2014, p.1551). While the Oxford dictionary defined
it as "considered by society to be good, proper or correct"(Oxford, 1998, p.
633), Oxford also gave the Arabic equivalent for the word respectable as(
a-as), which means in Almaany online dictionary "the one who is in the

position of respect and appreciation™ (Almaany online dictionary, n.d).

Regarding its lexical meaning the phrase 'respected Jewish' might be translated to 2
(0 inall) but Absi translated it to ‘<&l ,LaY)" ‘alahbar altogat'. 'Alahbar’, a religious
scholar has been singled out by Jewish scholars (Almaany online dictionary, n.d). (A
Dictionary of Religious Terms, 1997, p. 29) also translated ‘alahbar' (JkaY') to 'rabbi’
and 'altogat (<&l))' to ‘trustworthy’ (p. 145).
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The strategy used by Absi in translating the phrase 'respected Jewish' to "<&l LY
‘alahbar altogat' is culture substitution, he substituted the word 'respected' to known

cultural religious expression which is ',taY! alahbar'.

Example 3:

English text (source text):

"Abu Jahl approached Muhammad as he prayed, intending to crush his head with a

boulder while he was in prostration. However, a vision of a vicious camel, which

none of his companions could see, repelled him." (p. 184)

Arabic text (Target text):
L doar 989 Ao e Us Lais SO ol O Ly 858 et o o) ot OF e of 51T
(PP. 265-257). aloessl oo dof 095 052 allail 03 1215 Lo 25, Sy oo

In this context, the term 'vicious camel' refers to a vision of a vicious camel that Abu
Jahl saw while he was approaching Muhammad with the intention to harm him. It
signifies a divine miracle that deterred Abu Jahl from carrying out his malicious act

against Muhammad.

In this context, the phrase 'vicious camel' has an expressive meaning. It symbolizes
divine intervention that served as a barrier to Abu Jahl's malicious intentions towards
Muhammad. The violent and cruel camel indicates a power that rejected Abu Jahl and
prevented him from committing his violent actions. It reflects the sense that power was
protecting Muhammad and preventing the attempts of those who wished to destroy him.
The term emphasizes Allah's protection.

Vicious in Longman online dictionary means "violent and cruel in a way that hurts
someone physically " (Longman Online Dictionary, n.d)

Absi translated 'vicious camel’ as ' ol i 2l ' ‘faghern fah ' which means' ol z *
faith alfam , (Almaany online dictionary, n.d) (open-mouthed (reverso context, online
dictionary,n.d), its mouth wide open. Absi paraphrased its translation by using unrelated

words.
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Example 4:

English text (source text):

"Abu Lahab’s wife (whose condemnation to hell is told in Part I, Chapter 7 of
this book) once sought Muhammad for the purpose of stoning him. When she
found his companion, Abu Bakr, she inquired about Muhammad’s whereabouts,

even though he sat directly next to Abu Bakr. Her eyes were apparently

blinded to his presence "(p. 184).

Arabic text (Target text):
L o oty Ll 3y 05 (595 oy et s iy & LD Bl b ST Ta) o 30 3y

(D257 auhy o8 Cuis Bl (g (o)let Ll O et e O e e S

The phrase' Her eyes were apparently blinded to his presence’ means that despite
Muhammad being physically present and sitting right next to Abu Bakr, Abu Lahab's
wife failed to recognize or acknowledge his presence. It suggests that she was unable to
see Muhammad.

The phrase, her eyes were apparently blinded to his presence, has expressive
meaning it indicates that the woman who sought to harm or stone Muhammad (peace
upon him) was, by Allah's will, unable to recognize or acknowledge his presence even
though he was sitting next to Abu baker. The phrase does not have a literal meaning, but
rather conveys the idea of her inability to recognize Muhammad despite his physical
presence.

Absi translated the phrase her eyes were apparently blinded to his presence to

(43, oo Cuae Wlue (S15) 'walakin eaynaha eummyt ean ruyatih' her eyes could not see
him.

According to Ibn—Hisham as cited in Absi's translation of the book (God'ed) (2011) one
time, Abulahab's wife went out looking for the prophet Muhammad (peace upon him),
intending to throw stones at him, when she found his companion, Abubakar, she asked
him about a place of Muhammad, who was sitting next to him, but her eyes were
blinded from seeing him by divine miracle. In other words, her eyes were not actually
blind, but the divine miracle made her not able to recognize him to protect him from her

harm.
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In translating that sentence, Absi referred to 1bn Hisham's book (The Biography of the
Prophet) and recreated the wording as expressed in the original incident described in 1bn
Hisham's book, according to what Absi documented. Consequently, the strategy would
be functional equivalent, which gave the same function effect of the source text into
target text expressions, or cultural adaptation because Absi adapted the phrases directly
from original cultural sources. Depending on Baker's strategies translation by cultural

substitution is used here.
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Example 5:

English text (source text):

"His behavior, in fact, displayed a confidence that speaks of his depth of trust in divine
protection. Faced with the most hazardous of circumstances, he cultivated an almost
superhuman calm.” (P.185)

Arabic text (Target text):
el Tgs 075 gk g ) sl als OIS Lekiey gl Ble JU 2alles 385 e o OIS eS3la O @3lsh 2
(.258) L (sle b i oy S5

In the context given, the term 'divine protection’ refers to Muhammad's deep faith in
the protection as well as guidance granted by Allah. It indicates his steadfast faith in
Allah's assistance and presence, especially in the face of difficult or dangerous
situations.

The term 'divine protection' conveys a propositional meaning. It is about the belief in
the safeguarding and guidance provided by Allah. It represents the idea that individuals
can receive protection from harm through their connection with the divine.

The equivalence of the word 'divine', according to the Oxford Dictionary, connected
with God. Oxford Dictionary also gave the Arabic equivalent to the word 'divine 'as ¢\
(Oxford Dictionary, 1998, p. 233).

Regarding the term 'protection’ which means keeping someone saved to not harmed or
damaged, it was given the Arabic equivalent ' 4.es ' (Oxford Dictionary,1998, p. 593).
Absi translated the term 'divine protection’ to "“Lel¥! 4le ' ‘alrieayat al'iilahia’,
providence, instead of " 4¥) 4l because the concept of ‘alrieayah’ ' 4= )V in the
Arabic language is more comprehensive in meaning. Absi used the strategy of
translation by using a more general word whereas the word ' 4\e 1" alrieayat ,caring ,is
more comprehensive than the concept of protection which means saving someone from
danger. The term protection focuses on saving someone from outside risks, while caring

goes beyond that it means keeping someone safe within inner and outside.
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Example 6:

English text (source text):

"However, Muhammad’s confidence remained unshaken as he calmed Abu Bakr’s fears,

saying, “Don’t be downcast, verily, Allah is with us.” (p. 186)

Arabic text (Target text):

" B0 0 O ¥ il S QT fa) or et e e Y ) anly anSCa e Lails T O )
. (p-259)

In this context, Muhammad (peace be upon him) advises Abu Bakr not to lose hope,
'Don't be downcast' Muhammad says, encouraging Abu Bakr to never lose his optimism
and faith in Allah's presence and support. It is the way of telling Abu Bakr that they are
not alone and that Allah is with them, comforting, guiding, and protecting them.

'‘Don't be downcast' is an expressive meaning used to encourage or inspire someone
disappointed, frustrated, or disheartened. It indicates the person should not allow one's
self to become depressed or anxious, but rather to have a positive outlook and not allow
negative feelings to control them. "Sad or depressed" as defined in the Oxford online
dictionary.

Absi translated the expression ‘Don’t be downcast', to ' ¢~3 ¥ ' 'la tahzan' as stated in
the original text in Sahih Al-Bukhari.

In translating that sentence, Absi referred to Sahih Al-Bukhari and recreated the
wording as expressed in the original text mentioned in Sahih Al-Bukhari, according to
what Absi documented. Thus, the strategy will be functional equivalent which gave the
same function effect of the source text into target text expressions, or cultural adaptation
because Absi adapted the phrases directly from original cultural sources.

Depending on Baker's strategies translation by cultural substitution which used words in
the target language that have a similar meaning and can be substituted to help the reader

understand effectively.
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Example 7:

English text (source text):

"The Muslims had few weapons; six hundred of the Quraysh wore protective chain
mail” (p. 186).

Arabic text (Target text):

(p-260y 195)3 Ok i Jlmy e Blaze O 0 & SE ol y el ikl 3185

Weapons:
'‘Weapons' in this context refer to tools or devices used for warfare or defense. It

typically contains equipment such as swords, spears, bows and arrows, shields, and
other military implements. The current context indicates that the Muslim group did not
have enough weapons, implying that they had fewer defense weapons than the enemy
‘Quraysh’. On the other side, it adds that six hundred Quraysh had defensive chain mail,
emphasizing their superiority in terms of war equipment.

The term ‘weapons' represents a category or class of objects used for combat or defense.
It carries a propositional meaning by conveying the concept or idea of tools or
instruments employed in warfare.

The word 'weapons' means "something that you use to fight with or attack someone
with, such as a knife, bomb, or gun" (Longman online dictionary,n.d)

Absi translated weapons to ' alie' 'eatad ', which means in (Almaany Online
Dictionary,n.d) weapons, animals, and machines prepared to engage in war.

The strategy used by Absi in translating the phrase ' weapons' to 'sUe’, ‘eatad ', is the
translation by more or general word. The translator addressed the widespread word that

source contents are unable to be translated accurately into the target language
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Quraysh:

The term 'Quraysh' refers to a powerful Arab tribe that dominated the Arabian Peninsula
before Islam. In the region, particularly in and around Mecca, the Quraysh tribe wielded
significant social, and political power.

By communicating factual information about the tribe and its significance in the
sentence, the term 'Quraysh' largely provides propositional meaning rather than
expressive meaning in the context provided. The term 'Quraysh’ refers to a particular
historical and cultural group, specifically the powerful Arab tribe that ruled a major part

of Arabia before the introduction of Islam.

Quraysh is a proper name unknown to English culture, and the reader of the book
'‘God'ed’ may find some difficulties in recognizing the meaning of 'Quraysh’, so Brown

gave a brief explanation of the words in another context as follows:

1. "For example, early in the history of the Qur’an, while the Muslims were still an
oppressed minority in Makkah, a verse was revealed in the 'Moon' surah that
promised victory (in battle) to the Muslims over the pagan Quraysh (i.e., the
dominant tribe in Makkah)."(Brown, 2008, p.86).

2. "The Muslims were still so weak that the main tribe of Makkah, the Quraysh,
confiscated their land"(Brown ,2008, p.86).

According to these two contexts, Quraysh is the main and the dominant tribe in Makkah

at that time.
The strategy used while translating the word 'Quraysh' to ' i J# is translation by loan

word plus an explanation written in other contexts like in the examples above.
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Example 8:

English text (source text):

"In a symbolic gesture, he threw a handful of dust and gravel at the distant enemy and
supplicated, “Confusion seize their faces! . (p.186)

Arabic text (Target text):
Cals @l Cald” Sl clell gy A 3L Bt el Cpo slmladl e s oy L

(P.260) " g g}l

In the context provided, the words 'Confusion seize their faces!" are used. They have a
symbolic significance and can be interpreted as it is a prayer for the enemy.
The supplication has expressive meaning and is related to the speaker's emotions,
attitudes, or intentions. It expresses wish, desire, or even anger towards an enemy. The

statement is a forceful hint of the speaker's supplication to the enemy.

The expression 'shaht alwujuh ss> sl ©als' praying to become hideous faces(Jamie
alsunat washuruhiha,(2023)
https://www.hadithportal.com/index.php?show=hadith&h_id=3431&uid=0&sharh=17&
book=31&bab_id=793

In translating that sentence, Absi referred to Alraheeq Almakhtoom book. He recreated

the expression as expressed in the original text mentioned in Alraheeq Almakhtoom
book. According to what Absi documented, the strategy would be functional equivalent
which gave the same function effect of the source text into target text expressions, or
cultural adaptation because Absi adapted the phrases directly from original cultural
sources.

Depending on Baker's strategies translation by cultural substitution which used words in
the target language that have a similar meaning and can be substituted to help the reader

understand the text effectively.
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Example 9:

English text (source text):

"As the pagan Quraysh debated, Muhammad had a_revelation that ants had eaten the
parchment on which the unholy pact had been written, except for the words glorifying
Allah." (p. 187)

Arabic text (Target text):
Mot Lo AU 0L 15 Lo 135 g el JulS” e il 05 25,81 0L spd o e g U5
(p-261) &1 ol ) SIS

Revelation:

The phrase 'revelation’ in the context refers to a message the Prophet Muhammad
received. In Islamic thought, revelation is a key idea that denotes the Prophet receiving
instructions from God immediately. The Prophet Muhammad received the passages of

the Qur'an through revelation.

In the context of the term 'revelation' as used in the described incident, it primarily
refers to the propositional meaning that deals with the content or information conveyed
by the context. It focuses on the real revelation that is the message from Allah.
Longman Dictionary defined revelation as "an event or experience, etc. that's
considered to be a message from God" Longman (2014, p. 1560). In Almawrid
al_Quareeb, revelation has different Arabic meanings "> ¢ 8 "(Almawrid
al_Quareeb, 2012, p. 324).

A Dictionary of Religious Terms translated '~ ' to divine inspiration /revelation
(1997, p. 156). The strategy used here is literal translation of meaning / translation by a
more neutral word Absi tried to use the closest word in the target language to express

the meaning.
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For the words glorifying Allah:

According to the context, Allah miraculously saved these words while the rest of the
parchment got eaten by ants. This preservation is an example of Allah's strength and
protection over His words and message.

The phrase 'the words glorifying Allah' has a propositional meaning, which relates to a
statement's real content or information. The phrase in this context refers to a specific
piece of content on the parchment, especially the phrases that praise Allah. It indicates
the presence and importance of certain specific words on the parchment.

According to Cambridge online dictionary glorifying Allah means (to praise and honor
God).

Absi translated 'the words glorifying Allah' to ' 4 alaas Al KW likalimat  alati
tueazim Allah', phrases that magnify Allah (researcher translation).

The strategy used here is literal translation of meaning / translation by more neutral
word. Absi tried to use the corresponding phrases in the target language to express the

meaning of the sentence.
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Example 10:

English text (source text):

"The most dramatic example of this class of miracle was the mystical nighttime journey

described by Muslims as Al-Isra’ w’al-Mir’raj (i.e., the journey and ascension) .Tradition

relates that angel Gabriel transported Muhammad through the sky from Makkah to

Jerusalem, from where they then ascended through the heavens.” (p. 187)

Arabic text (Target text):
ST ety sl Ogald) Lasey ly b Il L) Al SISS B0 Slmall e g sl 1 ST LA
Aot 5y Lkisy slendl ) @ 8 Lty ¢ il o L1 3SGn B Tz (ST Ly DU OF (69 2 ud
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The phrase 'Al-Isra’ w'al-Mir'raj' refers to a night Journey in the Islamic religion
known as the. It is a miraculous journey undertaken by the Prophet Muhammad on a

creature called Burag, accompanied by the angel Gabriel.

Al-lsra: The Prophet Muhammad's (peace be upon him) nighttime journey from
Makkah's Sacred Mosque to Jerusalem's Al-Agsa Mosque. (Almaany Online

Dictionary,n.d)

Al-Mir'raj: The Prophet's (peace be upon him) nighttime trip from Jerusalem to heaven.
(ibid).
The term has propositional meaning, the phrase conveys factual information about the

real night journey as described in Islamic sources. It describes the specific journey by

the Prophet Muhammad from Makkah to Jerusalem.

Absi translated the terms Al-Isra’ and Al-Mir'raj to z!_=<lls 1Y) as they are expressed
in Islamic Arabic culture. The strategy used while translating the terms Al-Isra’ and Al-
Mir'raj to zl=dls «1,uY) is a translation by loan words plus deletion of the brief
explanation proved by Brown (the journey and ascension) in the source text because it

is well known to the Arabic Islamic receivers.
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Example 11:

English text (source text):

"We find stories of Muhammad, through invoking blessings from Allah,
bringing

milk to the dry udders of non-productive sheep”(p. 190).

Arabic text (Target text):
yw\/q;bbsyu@v@y&\f%o\f@sjcmdpwgqﬂmgﬁ”
(PP. 265-266). "slizms 3L ¢,

Blessings:
In this context, the term 'blessings' suggests Muhammad's divine favor or selection,

which allows him to do extraordinary things, such as what was stated earlier about

making the sheep produce milk again.

The phrase 'blessings' conveys a propositional meaning and refers to a certain thought
or idea concerning divine support or intervention from Allah. It conveys factual
knowledge about Muhammad's ability to produce milk production in nonproductive
sheep.

Longman dictionary defined blessing as "something that you have or something that
happens which is good because it improves your life, helps you in some way, or makes
you happy " (Longman, 2014, p.172).

Almuarid alQuareeb gave Arabic equivalent to the word 'Blessing' as 4s=i 4S . Oxford
Dictionary gave definition to the word 'Blessing' as a thing that you are grateful for or
that brings happiness with the Arabic equivalentba, @S, 4w (Oxford
Dictionary,1998, p. 71).

Absi translated 'blessing' (which appeared in plural form) to '4S . barakah ‘which means
Growth and Increase (Taj Al-Arous part 27,2001, p. 57)

The strategy used here is literal translation of meaning / translation by a more neutral
word Absi tried to use the corresponding equivalence in the target language "4S_»"to

express the meaning of the word.
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Non-productive sheep:

In this context, the expression 'non-productive sheep' suggests that through the blessings
invoked by Muhammad from Allah, the non-productive sheep was miraculously able to
produce milk again. Such a miracle event is often seen as a sign of the power and
blessings bestowed upon Muhammad by Allah. Nonproductive sheep: The sheep was

not able to produce milk.

The expression 'non-productive sheep' has propositional meaning and refers to the
factual or informational content of a statement. In this case, 'non-productive sheep'
describes a specific condition of the sheep, indicating that it was unable to produce milk
or have dry udders. It conveys factual information about the state of the sheep in the

story.

Abai translated 'nonproductive sheep' to slaae 3L3 'shat ajafa’ which means according to
Almaany Online Dictionary " leiew J/js </ jd" * huzilt wazal simanuha’( Almaany Online
Dictionary,n.d) its body became weak and thin, and it became unable to produce milk

(Researcher translation).

The direct meaning of 'non-productive sheep' is the sheep unable to produce milk, but
instead of that Absi substituted its literal meaning with cultural correspondence which
is used in such old traditional Arabic stories,or cultural adaptation because Absi adapted

the phrases directly from the original cultural sources.
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Example 12:

English text (source text):

"But Muhammad supplicated, “Allah protect his eye as he protected my face, and
make this eye the best eye he has, and the strongest eye he can see with" (p.191).

Arabic text (Target text):
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Supplicated:
In this context, Muhammad (peace be upon him) is characterized as supplicating or

praying to Allah. The prayer particularly asks Allah to protect someone's eye, which
indicates a yearning for divine protection and power for that person's vision.

The term bears propositional meaning by stating the real content of the act of
supplication itself. It presents Muhammad's actual action of praying to Allah for
protection and strength in someone else's eye.

The meaning of the term supplication in the Longman online dictionary " when
someone asks for help from someone in power or from God" (Longman online
dictionary, n.d) while Absi translated the verb supplicated to ' \=~' 'da‘a’. which means
desire to Allah for what He has of goodness, and supplication to Him by asking (Taj Al-
Arous, Part 38,2001, p. 46)

The strategy used here is literal translation of meaning / translation by a more neutral
word Absi tried to use the closest word in the target language to express the meaning

which is'led' "da'a'.
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And the strongest eye he can see with:

In the context of the supplication you provided, the phrase 'the strongest eye he can see
with' refers to a request or prayer for Allah to grant the person the best possible vision
or eyesight.

The phrase 'the strongest eye he can see with' primarily conveys propositional
meaning and refers to a statement's reality. Here, the sentence refers to a certain state or
characteristic of the eye, namely having the best ability to see. It communicates the
situation of having the clearest vision possible.

Absi translated ' the strongest eye he can see with' to i_as aal 'ahaduha bsraan' as it
was written by Sa'eid Hawwa in his book Ar-Rasool, Salallahu Alayhi Wa Salam to
have the most focused eyes (researcher's translation). The strategy used here is

translation by paraphrasing related words.
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Example 13:

English text (source text):

"Muhammad once called for _rain from a cloudless sky in a time of drought,

whereupon the sky filled with clouds and the earth was painted with rain until, one week
later, he was requested to ask Allah for an end to the deluge. In response, Muhammad

prayed for the rain to be “around us, but not upon us," (p. 191)

Arabic text (Target text):
el e e Ul U Bzl LU ety 0TS 5 gl foly Ul el ek LBy sey O )
(P-267). "k Y Ll

Called for rain:

Making a 'call for rain' means requesting or asking Allah for rain. According to the
given context, calling for rain refers to Muhammad asking Allah for rain during a time

of drought.

The phrase 'call for rain' in this context gives it propositional meaning and refers to a
specific deed or prayer that Muhammad (peace be upon him) made to Allah in order to
bring about rain during a period of drought. It conveys factual information about the act
of pleading or praying for rain.

Depending on Baker's strategy translation by cultural substitution which used words in
the target language that have a similar meaning and can be substituted to help the reader
understand the text effectively, Absi translated the phrase ‘call for rain' to ' (awiwl
‘estasqa’ which means a prayer made to Allah to send down rain (Almaany online

dictionary,n.d).
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Around us, but not upon us:

‘Around us' in this context means that Muhammad is asking for rain to fall nearby or
nearby locations. It implies that rainfall will help the area or community surrounding the
area he lives in without having any negative effects or causing any kind of hardship for
those who live there.

On the other hand, 'not upon us' indicates Muhammad's desire for the rain to not directly
fall upon himself or the immediate area where he and the community are situated. It can
be interpreted as a request for the rain to avoid affecting them negatively.

The phrase 'around us, but not upon us' has a propositional meaning that refers to real
statement. In this case, the phrase is a request from Allah for the rainfall in the
surrounding areas but not directly in the location where Muhammad and the people with
him were present.

Absi translated 'around us, but not upon us' to ' Lule ¥ 5 Wil sa oelll * 'allahuma hawalayana
wala ealayna’ as mentioned in the well-known Hadiths.

"Around us; That is: close to us, not in the same city. And not against us: not against the
city itself, whose people feared the abundance of rain."(Alfareeh,. n.d)
http://saaid.org/Doat/alfraih/1.htm

Muslim and Albukhari ,he asked Allah to send down rain around them, not on them, in

a way that would not harm people (Mawsueatuk bialearabii(n.d))(https://e3arabi.com).

In this context, Muhammed (peace upon him) supplied the phrase 'around us, but not
upon us' refers to a specific supplication made by Muhammad in response to a request
to stop the flooding that had happened during a period of drought.

In translating the sentence ‘around us, but not upon us', Absi referred to Sahih Al-
Bukhari and recreated the words as expressed in the original Hadith mentioned in Sahih
Al-Bukhari ' Lle ¥y Wil sa'. Consequently, the strategy will be functional equivalent
which gave the same function effect of the source text into target text expressions. Absi
adapted the phrases directly from original cultural sources ,so the strategy used here is

cultural substitution.
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Example 14:

English text (source text):

"Muhammad related, “When Khusraw [i.e., Chosroes—the emperor of Persia] is ruined,
there will be no Khusraw after him; and when Caesar is ruined, there will be no Caesar
after him. By Him in Whose Hands my life is, you will spend their treasures in Allah’s
cause."(p. 192)

Arabic text (Target text):

G4 0l (gl GG oy 2 D3 2 130y ey (5,08 M (5SSl 13" 16 Tatat OF (g9 8"
(p-269) " ) Jeew ‘.‘59 Ly

By Him in Whose Hands my life is:

According to Almaany Online Dictionary, the phrase '‘By Him in Whose Hands my
life is", in Islamic Arabic culture, invoking Allah's name in this manner is an oath

formula meaning He who owns my soul is Allah( Almaany Online Dictionary,n.d)

With regard to the context, the term that is being offered has a propositional sense; it
represents Muhammad (peace be upon him) utilizing an oath by Allah to validate the
emotional truth of what he is about to say. It indicates trust in Allah, the belief that
Allah has his life, and the fact that he is taking this oath to attest to the truthfulness of
what he says. Absi translated 'By Him in Whose Hands my life is' to ' sau i g3 ¢

‘waladhi nafsi biadih' exactly as it is used in Arabic-Islamic culture.

In translating the sentence ' By Him in Whose Hands my life is’, Absi depended on
the functional equivalent strategy, which gave the same function effect of the source
text into target text expressions, depending on Baker's strategies translation by cultural
substitution is used here Absi cited the phrase directly from original cultural sources ,so

the strategy used here is cultural substitution.
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In Allah’s cause:

The phrase 'in Allah's cause' in the provided context, refers to the purpose for which the
treasures of Khusraw and Caesar will be spent. 'In Allah's cause' refers to committing
resources, such as wealth, time, effort, or other assets, to Allah's cause.

In the provided context, Muhammad is making a prophecy concerning the downfall of
Khusraw (Chosroes), the Persian emperor, and Caesar, most likely pointing to the
Roman emperor. Muhammad predicts their disaster or downfall.

The phrase 'in Allah's cause' is mainly focused on its propositional meaning, showing
true facts about spending resources to advance Islam's interests and goals.

Absi translated 'in Allah's cause' to ' £ Jww &' fi sabil Allah' "Everything that Allah has
commanded from goodness"(Almaany Online Dictionary,n.d).

In translating the sentence 'In Allah’s cause', Absi depended on the functional
equivalent strategy, which gave the same function effect of the source text into target
text expressions, Absi substituted the phrase directly from original cultural sources to

help the reader understand effectively so the strategy used here is cultural substitution.
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Example 15:

English text (source text):

"He was described as having been shyer than a virgin in her boudoir, yet the most
stalwart of fighters in battle."(p. 197)

Arabic text (Target text):

(P-267). 352 & ablall somsly agze V) O T V) g B shydall oo Sl il 4l Caoy 0L

The phrase 'shyer than a virgin in her boudoir' is a symbolic phrase for someone
who is extremely shy. In this context, the phrase is used to portray Mohammed's (peace
upon him) shyness, comparing his shyness to that of a virgin.

Therefore, the term 'shyer than a virgin in her boudoir' relies primarily on its expressive
meaning, emphasizing the emotions. As a result, the term "shyer than a virgin in her
boudoir" emphasizes the thoughts, and views represented by the comparison used to
describe the prophet's exceptional shyness.

Absi translated ‘shyer than a virgin in her boudoir' to "W sd & ¢l bl (e gl 2
‘ashadu hya'an min aladhra' fi khadriha' as mentioned in (Shabakat al'ulukat,.n.d) that on
the authority of Abu Saeed Al-Khudri, may God be pleased with him: The Prophet, may
God’s prayers and peace be upon him, was more shy than a virgin in her boudoir this
explanation refered to Ibn Al-Othaymeen in Explanation of Riyadh as-Salihin.

The translator tried to use the closest words in the target language to express the
meaning by using the strategy of literal translation of meaning/using neutral words in
the other hand, the strategy of cultural equivalence /cultural substitution could be
observed here too because the phrase "W d & £l dll e £La 3&0 'ashadu hya'an min
aladhra’ fi khadriha" is considered an Arab cultural description of someone with modest
modesty or cultural adaptation because Absi adapted the phrases directly from original

cultural sources .
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Example 16:

English text (source text):
"He left behind, at the height of his success, a riding mule, his armor (which was

mortgaged to a wealthy Jew), and a piece of land designated for charity." (p.197)

Arabic text (Target text):
Lon e c,.slfséﬂ) 4y (lgdeig OK%;J\ adiy Sou 395 L“;T osly9 Ll (i A;Qj (4gBg ol Aad (3 529 ol
P.276) Bual iznz o) daiiy (S35 s

The term 'charity' here refers to a particular use for a piece of land that was left. It
denotes that a charity cause was the intended use of the property. The term ‘charity’
defines the act of giving or offering assistance to those in need, commonly in the kind of
money, resources, or help.

Therefore, in the given context, the term 'charity’ primarily carries an expressive
meaning, reflecting the Prophet's charitable intentions and mindset. It highlights the
prophet's intention and purpose in specifying the land for charitable values and the
desire to make a positive impact on society.

In Longman dictionary, (2016, p. 285) charity is "Money or gifts given to help people
who are poor, sick etc" (Longman dictionary, 2016, p. 285). While in Oxford (1998,
p.118) is" to do work that will be of benefit to society"

Almuared al_Quareeb gave multi equivalents to charity asgbus)e 8xac 4as " muhibuh
,sadgah,'ihsan’ (Almuared al_Quareeb, 2012,p. 75)

Absi translated 'Charity ' to 43y as it's well-known in Islamic Arabic culture .

Absi found a corresponding word in the target language for the word 'charity’ in the
source language which is' 481 sadagah ' The translator tried to use the closest words in
the target language to express the meaning by using the strategy of literal translation of

meaning/using neutral words.
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Example 17:

English text (source text):
"To his one surviving daughter, Fatimah, he left the glad tidings that she would be the first of

his family to join him in the afterlife: news in which she rejoiced.” (p.197)

Arabic text (Target text):
S sy adile o 4y gk o0 Jof WL 5Ladl W 5 us @bl g odn coile gl somsll amyY ddly L

(P-276) "guis S g sl 3Ly

Afterlife:

According to the context presented, the Prophet Muhammad informed his daughter
Fatimah that she would be the first member of his family to join him in the afterlife.
This implies that Fatimah was informed or was assured that she would pass away first
after her father's death.

The term ‘afterlife’ primarily refers to the propositional meaning rather than the
expressive meaning in the context you supplied. It emphasizes the message's factual

component. The term ‘afterlife’ in this context refers to the afterlife's reality.

Longman defined ‘afterlife’ as "life after death " (Longman Dictionary, 2014, p.33) well
known in Arabic texts as" 3,a¥l slall alhayat alakhira ". The translator omitted its
translation in order to prevent repetition that might occur in another language and the

meaning is known from the context so the strategy used here is translation by omission.
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Example 18:

English text (source text):

"the only obligation upon the Muslim is to pay the zakat, or poor- due.” (p. 198)

Arabic text (Target text):
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The term 'zakat', which derives from Islamic Arabic, refers to the Islamic custom of
paying money or aiding those in need financially. And they do so in accordance with set
rules and boundaries.

The term 'zakat' mainly refers to the propositional meaning that emphasizes the real or
informative element of the content in the context given. The term 'zakat' in this context
refers to an Islamic religious obligation to provide money to those in need financially in
conformity with standards and rules.

Absi translated the word zakat into '35 ', a well-known term in Arab Islamic culture.

He also gave an explanation at the bottom of the page as follows:

p5-0y 33hally ialgtlly sl oag (6,29 OIS ol ) o) LY 0SS s i
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g o) s 6 OGY L gl 3 315 23 Ly e

The payment of zakat is one of the five pillars of Islam, along with the shahada, prayer,
Ramadan fasting, and Hajj. Each of these pillars has its own set of religious statutes.
Muslims have the belief that paying 2.5 percent of zakat purifies wealth in the same
way that the other pillars purify a Muslim's heart and way of life. (researcher's
translation). Zakat is a culturally specific term; the translator loaned the word and
presented  some  explanation.  The  strategy  would be to loan
word plus explanation / footnotes because the translator transcribed the term zakat then
wrote a sufficient denotative and connotative meaning about the translated item at the

bottom of the translated page as shown above.
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Example 19:

English text (source text):

"The Arabic word Zahid has no English equivalent but is probably best translated
as “stoic.” Like the stoics, who assert that happiness depends upon inner peace
rather than outward circumstances, Zahid considers material comforts to be nice but

not necessary, and find their pleasure from within. Once such an overriding_peace

is discovered, material comforts tarnish into insignificance™ (p.198).
Arabic text (Target text):
adoll OY ellsy "stoic Blgy " s U ey Ll ey capldY) aall @ Ty aulST filie das Yy
O 1Sy * i g a1 e Y &Sl e g b Of &?ﬁw;\ﬁ o) il
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Zahid: 1}

It's an Arabic word that has no English equivalent as Brown stated, but Brown wrote a
translation for the word Zahid as 'stoic '," turning away from it and leaving it for fear of
reckoning or punishment, because of his contempt, lack, or embarrassment of
it."(Almaany Online Dictionary,n.d). The strategy that the translator used here is a
translation by loan words, the translator loaned the word 'Zahid' and he also translated

its explanation.

Stoic 1890

Brown wrote this word as an explanation for the word Zahid, Almuared
al_Quareeb defined ‘'ascetic’ as ' x5 ' (Almuared al_Quareeb, 2012, p.194.),
Oxford defined "suffering pain or difficulty without complaining " with the
Arabic equivalent S5 05 Jseea (- Oxford Dictionary,1998, p.739). Stoic in
Longman defined as "someone who doesn't show their emotions and doesn't
complain when bad things happen to them "(Longman Dictionary, 2014, p.
1804). The strategy that the translator used here is translation by more neutral

word.
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The terms 'Zahid' and 'stoic' primarily have propositional meaning and convey the
concept of an ascetic or pious person who practices self-discipline, and is part of
worldly possessions, and material comforts. It informs us about the beliefs, values, and
practices of individuals who are identified as Zahid.

Inner peacedisu

Pleasure from within 4a)al) A

Overriding peaces stal) i)

inner peace (4uS.ul): An internal state of calmness and harmony is referred to as inner
peace.

Pleasure from within (&lslal 4uSul): finding happiness, or fulfillment on one's own
rather than depending only on outside factors or material goods.

Overriding peace (3.l 4uS.d)): |t denotes a deep sense of peace or inner calm that
becomes the dominating state, greater than any outside factors.

As it focuses on the personal emotions, attitudes, and feelings related to these states of
being, the emphasis in the context provided tends more toward the expressive meaning.
All these terms with their definitions excluded by Absi in one term which is' 4usulV
Alsakeena is the best equivalent to convey all these meanings (inner peace, pleasure
from within and overriding peace.) Almaany Online Dictionary translated Sl to
"Reassurance, calmness and stability, peace of mind"( Almaany Online Dictionary,n.d).
One Arabic term could express all of these definitions effectively. Alsakina :the
reassurance, farewell, resolution, and stillness that God Almighty descends into the
heart of His faithful servant when he is troubled by intense fears, so he is not disturbed
after that by what comes to him (Taj Al-Arous,2001, Part 35, p. 204).

the translator used the widespread equivalent' A4Sl 'alsakeena ' that conveys the
meaning of all these phrases (Inner peace, Pleasure from within, Overriding peace)
accurately into the target language. The strategy would be translation by more general
word, the translator addressed the widespread word that source contents are unable to be

written accurately into the target language.
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Example 20:

English text (source text):
"If money, comforts, and sensual pleasures enter their lives, well, that’s great. But
if not, well, that’s okay too, for patience and piety are the true keys to peace and

satisfaction.” (p.198-199)

Arabic text (Target text):
Sy el OV o N ‘w;\f(ﬁ_é Ols cauas AL ) gl g il S e JW OIS 130
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In the context provided, the sentence indicates for the majority of people, the perfection
in life is to have enough money, comforts, and sensual pleasures. However, the text
additionally points out that even if they do not have such comforts, it is still okay

because true peace and satisfaction can be obtained through patience and piety.

The basic idea in the statement supplied is a propositional meaning. The statement
conveys the idea that the real secrets to happiness are patience and piety. It conveys

information about what is seen to be crucial for achieving pleasure.

Patience, is "the ability to wait, or to continue doing something despite difficulties, or to

suffer without complaining or becoming annoyed™ (Cambridge Online Dictionary,n.d)

"Piety is a strong belief in Allah or a religion, shown by your worship and
behavior"(ibid). While _w<ll Alsaber in Almaany Online Dictionary means, waiting
calmly and reassured, without complaining or rushing (Almaany Online Dictionary
,n.d).( Aleed ,n.d) expressed the meaning of piety &l according to Alnadhem as
though the pious person did things in this world to protect him from Allah's punishment
on the Day of Resurrection, and there is no other way to defend oneself from Allah's fire
on the Day of Resurrection but to work in obedience to Allah Almighty.
https://shamela.ws/book/7734/269

The strategy used here is translating by using a neutral word, Absi , the translator tried
to use the closest words in the target language to express the meaning which are _u<ll
Alsaber and piety .
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Example 21:

English text (source text):

"As was the pagan Arabs’ habit in such circumstances, he drew lots in order to divine

whether or not to continue, and found the divination unfavorable(p. 200).

Arabic text (Target text):
OST13) Le Ly A gditesly (355 A5 sl ey U] ookend ngtdl oWl 1 dndly Ty p oadt 015}
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In pre-Islamic times, people utilized arrows to guide them in particular issues and to
pick one thing over another, by writing on them or by throwing them in different
directions so that they would lead them to or stop them from taking specific pathways.
This is how he decided whether or not to continue his mission in search of Muhammed

to murder him.

The term has propositional meaning, the phrase describes the subject's action (drawing
lots) "to make a decision by choosing from a set of objects such as pieces of paper or
sticks " (Longman online dictionary,n.d). It indicates the specific method used to get

direction or insight on whether to move on or not.

Absi translated the word "drew lots' to '»¥ YL adin) aistugsim bial'azlam ' in order to
clarify the meaning of the Arabic expression ¥ YL auiiul aistugsim bial'azlam,
al'azlam »¥¥,small arrows, people of pre-Islamic times used to write 'l must do' on
some of them, and 'l must not do' on others, then they put them in a bag or something
similar. If one were confused about a certain matter, he would go to the bag inserting
his hand into the bag and taking one of the arrows out. If it was written on it 'l must do’,
he went on with his need, and if it was written on it 'l must not do’ then he held back.

It is clear that the strategy used here is a cultural substitution, Absi substituted the

phrase drew lots into the cultural expression »¥ YL awiiul aistuqsim bial'azla
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Example 22:

English text (source text):

"Even though he was not a Muslim, upon hearing such a promise from a man

known to him as “As-Saadig Al-Ameen” (the truthful; the trustworthy),

promise would be fulfilled" (p. 201).

Arabic text (Target text):

Suragah gave up the chase and returned to Makkah, confident that one day the
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As-Saadig Al-Ameen:

'‘As-Saadiq Al-Ameen' is an Arabic phrase that means ‘the truthful; the trustworthy' in

English. It is a term or adjective given to someone who is well-known for their integrity,
honesty, and reliability.

The phrase 'As-Saadiq Al-Ameen' primarily carries expressive meaning rather than
propositional meaning. By employing the expression 'As-Saadiq Al-Ameen," the
statement indicates respect, admiration, and trust in the person described. It expresses a
favorable judgment of the person's character and their considered attributes of honesty
and trustworthiness.

Al _sadig Al_ameen it's an Arabic expression called to Muhammed (peace be upon
him). Brown transliterated the words with additional explanation (the truthful; the
trustworthy),.Almawrid al_Quareeb gave the English equivalent to Al_sadiq as (honest,
sincere) (P.236). Al_ameen (faithful, loyal) (P.52).

But Absi wrote it as it is al-Sadig al-Amin and omitted the definition for it because it is
known in the Arab context and does not need a definition, consequently, the strategy

used here would be translation by loan words without explanation.
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Example 23:

English text (source text):
"On another occasion, a disbeliever named ‘Utaibah ibn Abi Lahab made the poor
the career choice of abusing the prophet, whereupon Muhammad supplicated, “O Allah!

Set one of Your dogs on him."(p. 203)

Arabic text (Target text):
B g sy ) o U5 rge Loty Tsis ol dlelas b Gl e o8 8 slll o2 i (3
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In this situation, the statement 'Set one of Your dogs on him' is credited to the Prophet
Muhammad (peace be upon him) as a request for Allah's punishment against Utaibah
ibn Abi Lahab, who assaulted or insulted the Prophet Muhammad (peace be upon him).
In this context, the phrase 'Set one of Your dogs on him' has an expressive meaning
rather than a propositional meaning. It is considered a metaphorical prater for Allah's
punishment or retribution against ‘Utaibah ibn Abi Lahab' who has wronged or insulted
the Prophet Muhammad. The term 'dog' is not meant to be taken literally but symbolizes
divine help and assistance.

It might be noticed at first glance that the translation is literal translation using a
strategy of translation by more neutral and less expressive words but the truth is that the
translator adapted the original text from the corresponding culture and language, by
inferring from books of biography such as Ibn Hisham’s book The Prophet’s Biography.
It turns out that the strategy is cultural adaptation or cultural substitution. It involves
finding in the target culture equivalent concepts, references, or expressions that carry

the same meaning as the original cultural elements.
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Example 24:

English text (source text):

"Despite the guarantee of paradise, Muhammad stood two-thirds of the night in_
pravyer, until his feet swelled and cracked. When asked, “Hasn’t God forgiven you
that which is before you and that which is behind you?”—Muhammad replied
"Should I not be a thankful servant? "(pp.212-213)

Arabic text (Target text):
(L O ki ol oo g Toongae L1 2 o8 OF da sliel ikl ] 6las o o)) s

(p-294) 51, Tae 0TS 1t oz O 2 Ly ehid ol Lo S a1

In this context, it is stated that the Prophet Muhammad (peace upon him) despite his
guarantee of paradise spent the majority of his night praying. He would spend most of
the night standing in prayer, to the point that his feet would swell and crack from the

lengthy worship.

The term 'in prayer’ propositional meaning that refers to delivering factual information.
In the context of 'in prayer' it refers to the specific action of praying. It refers to the act

of devoted prayer, which often includes night prayers and supplications.

Absi converted the idea of the night praying as appeared in the source context to the
word ' Tasgis' 'mthjdan’, the word tahajod is an Arabic Islamic word that means "a

supererogatory prayer during the night"( Almaany Online Dictionary,n.d).

The strategy used here is a cultural substitution, Absi substituted the phrase 'in prayer'
into the Islamic cultural expression ' lasgic ' 'mthjdan’. In addition, it might be another
appropriate strategy is paraphrasing related words because the translator paraphrased

the word 'in prayer' with more related equivalence.
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Example 25:

English text (source text):

"But then why did he suffer the tortures and indignities that accompanied his claim to
prophethood, if not for wealth or power? The answer, for Muslims, is that he strove
not for the comforts of this temporal world, but for the rewards of the next" (p.219)
Arabic text (Target text):

8 cCpodomal) 2l Ol Sy 89,80 ol o I3 S0 L O clelaYly Codail] a2 e 13 13U

(302, 5y 8N Iy ol e b il o man Jof e ¥ sl

The expression 'for the rewards of the next' refers that Prophet Muhammad's deeds
prophet were motivated by his desire to attain the blessings and paradise in afterlife.
therefore, when it is mentioned that Prophet Muhammad suffered hardships because his
ultimate aim was not the pursuit of worldly wealth or power. Instead, his motivation

was seeking the rewards and blessings promised by God in the afterlife.

The phrase 'for the rewards of the next', when used in this context, has the propositional
meaning that the Prophet Muhammad's motivations and deeds were motivated by his
desire to obtain rewards in the afterlife or the next world. By 'next' in the phrase ‘for the
rewards of the next', is meant to refer to anything after this life, such as heaven,
paradise, Jannh, or Allah's satisfaction, etc.
5,A¥) ol thawab alakhira means reward and compensation in the afterlife

(Almaany Online Dictionary,n.d).

The strategy used here is a cultural substitution, Absi substituted the phrase 'for the
rewards of the next' into the Islamic cultural expressionsa¥l s dal o« men ajli
thawab alakhira. Also, it might be another appropriate strategy is paraphrasing related
words because the translator paraphrased the word ‘the rewards of the next' with more

related equivalence which iss_a¥) <l 5 thawab alakhira.
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Example 26:

English text (source text):

"In both cases the emotional argument boils down to Muhammad’s critics
saying he could not have been a prophet because he had sinned ,waged war,
endorsed polygamy, required women to cover their hair, outlawed alcohol,

or whatever" (p. 225).

Arabic text (Target text):
Gy ) SO &Y sl Sl Sl 4 eslis pl3) 3 el adblall 23Ul OF Gl WS (3"

(P-309). &5 1] Loy ¢ jodl o gy ccrgmngiy Cnlaiy O sl o i)fy (Dlmg ) Sy 3l cog L

In the context of the term provided, it suggests that one of the criticisms or objections
raised against Muhammad's prophethood is related to his acceptance of polygamy which

means married for more than one wife.

The term 'polygamy' has a propositional meaning rather than an expressive sense; it
defines the act or situation of being married to more than one wife at the same time.

'Polygamy ', "the practice of having more than one wife at the same time™ (Longman

Online Dictionary,n.d).( Aletal, 2022, para. 1) elaborated the meaning of the expression

<l 3l a5 'taeadud alzawjat' as a jurisprudential term that indicates the permissibility
of a man to have more than one wife in his marriage, provided that they do not exceed

four. https://mawdoo3.com/.

The strategy used here is a cultural substitution, Absi substituted the term "polygamy"

into the Islamic cultural expression <la 53l 2a=5 taeadud alzawjat”
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Example 27:

English text (source text):
"And let’s ask ourselves, why did God send prophets, anyway? To pat everyone on the back
and tell them they’re doing everything right, or to guide mankind away from our wayward

desires and back to the path of His design, whether to our liking or not?" (p. 225 )

Arabic text (Target text):

Osole o8] b Iedsiig 53 IS e tsm SOl L3l LT I3U 2 g al i) Lt JLdy

slaayl ) dsliza) s J) LUy & gy oF e i) & e 1odos B ol Sl Gyl (3

(p 310)‘15? B df} 9\.».’3 e ;L»fo ob\.gcs c&\

The phrase 'the path of His design' it suggests that prophets were sent by Allah to guide
mankind away from their wayward desires and towards the path that Allah wanted for
them, it emphasizes the idea that prophets' mission is to guide people and mankind as a

whole towards a life that is in accordance with Allah intention, teachings.

The phrase 'the path of His design' might carry expressive meaning rather than
propositional meaning, because it does not convey the meaning of a real path or road
but it expresses the path of righteousness and Islamic laws, which contains the rituals,

morals, and acts of worship that Allah commanded His servants to follow.

sabal ) oliaiyl (g3l Al&iu¥) 2 darab aliastigamat aladhi artadah allah libadih, this
includes the practices, ethical standards, and acts of commitment established by Allah
for His people.

The appropriate strategy is paraphrasing related words because the translator
paraphrased the word "the path of His design® with more related words which is ' <2

sl Al oLt ) (3} AlsinY) darab aliastigamat aladhi artadah allah libadih'.
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Example 28:

English text (source text):
"during the battle, the tribe of Bani Qurai’tha betrayed their treaty and offered a gap in
the Muslim defenses to the attacking pagan Quraysh, through which the Quraysh could

assault the Muslims from an undefended side." (p. 226)

Arabic text (Target text):
slen Lape A5 2ol ol o) pam (3 sl g bs Sslall alay 3 5 350 G 8958l 53y Iy Sy
Osabdd 218y il Al Sy Ll b U e Gl s Togoms Tty OF lpsllanily 203 S

@.312). "(,.@.:3\.39- ab, 3 G

The battle referred to is known as the Battle of the Trench (also called the Battle of
Khandag). It was a historic event during the time of Prophet Muhammad in Medina.

The word battle means "a fight between opposing armies, groups of ships, groups of
people, etc., especially one that is part of a larger war"(Longman Online

Dictionary,n.d).

Invasion, in terminology means: fighting enemies, but in Sharia law it specifically refers
to fighting polytheists, and biographers have defined it as an army of Muslims intending
to fight polytheists under the leadership of the Prophet(peace be upon him)

https://alseerahalnabaweyah.com/r.

Almawrid Alquareeb defined the term ' 5l alghazwa through several vocabularies
such as invasion ,incursion raid , foray , attack, assault ;conquest.( Almawrid
Alquareeb, 2012, p. 293).

The word battle has a propositional meaning, because it conveys real meaning within
the context. There was a real battle between two groups Muslims and non- Muslims and

it has specified name called '‘Ghazwa Al- Khandag'.

The strategy used here is a cultural substitution, Absi substituted the term ‘the battle’

into the Islamic cultural expression ' s ! alghazwa.
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Example 29:

English text (source text):
"Okay, buuut . . . so what? These my-prophet-is-better-than-yours arguments don’t
work, for a number of reasons. To begin with, there is no contest between Jesus Christ

and Muhammad in the Islamic religion—both are recognized as prophets”(p. 228).

Arabic text (Target text):

Lo 13 5L oS e il L 0 s e s ) VoL el Wl 3y el 07 ol STy L L
S N VR R oy G EP S P LV 31 - T U W E v W R IS

(0.314)." piheas o gy Spm YU L. desy

The term 'prophets' refers to those whom Allah selected to be His messengers and to
lead their people. They are needed in directing people towards goodness and faith. For
instance, Jesus the Messiah is revered as an acknowledged leader and prophet in
Christianity, and the faith is built upon his teachings and behavior. Prophet Muhammad
is revered in Islam as the last prophet, selected by Allah to spread the message of Islam
throughout the world. Both of these individuals are regarded as prophets in the Islamic

religion.

The term 'prophets’ carries propositional meaning, it denotes individuals who are

recognized as messengers chosen by Allah to transfer His teachings.

The word ' " 'nabi ' means the possessor of prophecy who informs about God, and he
is a person whom God chooses from his creation to reveal a religion or law to him,

whether he is commissioned to inform or not.(Almaany Online Dictionary,n.d).

The word ' sihadl'| 'almustafa’ refers to a person who is chosen and preferred over
others (Almaany Online Dictionary,n.d). Absi added the word ' ¢uéhuadll ' "almustafeen’
to his translation in which there is no such equivalent in the source text but he added it

to make the target context more appropriate to the target readers.

The appropriate strategy used here is paraphrasing using unrelated words because the
translator paraphrased the expression ‘recognized as prophets’ with unrelated

expressions which are ' ¢uiluas ¢ ' 'nabeaeni mustafeen'.
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Example 30:

English text (source text):
"They had already believed Muhammad to be the foretold final prophet, and they had
witnessed the long list of miracles that occurred both through him and around him, so they

most likely would have honored a claim to divinity™ (p. 230).

Arabic text (Target text):

3 ez oVga Blo i aglay Of bl asls¥ Ko 015 AL velis pldl) 2wl 0ds dat vy OIS A

o e sl a Jo eyl G Al lpmall dlde o lades 28 15055 () @31 1) 3

The term ‘final prophet' refers to the belief in the Islamic religion that Prophet
Muhammad is the last and final prophet. Muslims believe that Allah chose Prophet
Muhammad to bring us the final revelation, known as the Qur'an, which replaces and

completes the messages of previous prophets.

In the context of the term ‘final prophet' conveyed propositional meaning refers to
factual informational. When discussing the concept of the final prophet, the term
denotes the belief that Prophet Muhammad is considered to be the last and ultimate
prophet in Islam, chosen by Allah to deliver the final revelation. It communicates

objective information about the status and role of Prophet Muhammad.

The phrase' final prophet’, means the last and final prophet supersedes and completes
the messages of earlier prophets.

il 238 khatam alnabeen, Al-Tabari said: the prophet Mohammed is the final
phrophets , who sealed the prophecy. Given this, it will not be for anyone after him

until the day of resurrection (Islamweb.,n.d). https://www.islamweb.net/ar/article

The strategy used here is a cultural substitution, Absi substituted the phrase 'final
prophet’ into the Islamic cultural expression 'cauill 34" khatam alnabeen . Moreover, it
might be another appropriate strategy is paraphrasing related words because the
translator paraphrased the word *final prophet’ with more related words which are &
ol khatam alnabeen.
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Example 31:

English text (source text):
"But he didn’t. Despite the sexual freedoms that must have tempted any man of youth
and vigor, Muhammad remained chaste until his first marriage, at the age of twenty-five.

His reputation was one of temperance, not licentiousness."” (p. 232)

Arabic text (Target text):

ol DA o 2 e e b 2l By oppialy sl e 5 i S ey | Sy
" (pp. 319-320y. Jaslsly il Loy 35 i U5 e Yag Olgiiey Ol (63 oy IS w8l 6 LT Y

The term 'chaste’ refers to someone who does not engage in any sexual behavior outside
of marriage. Muhammad (peace be upon him) remained chaste until the age of twenty-
five, when he married for the first time to Khadija. His reputation was one of
moderation rather than licentiousness.

The word ‘chaste’ in the context relates to Muhammad's state of abstinence from sexual

activity up until his first marriage and also has a propositional sense. It transmits
accurate information around his actions.

Oxford dictionary (1998) defined the term ‘chaste’ as :

1. "Never having had a sexual relationship ,or only with your husband /wife".(p.
119)

2. "Not involving thoughts and feelings about sex." In addition to Arabic
equivalents (sesac jalk ¢ Caie(p, 119)

Also chaste has been defined in a Dictionary of Religious Terms by similar
equivalents (sassc salla ¢ cidie mohsan ,afeef, taher (1997, p. 21)

Absi translated the word ‘chaste’ to ¢»=s< mohsan because it is the most appropriate

Islamic cultural used equivalent in such religious contexts.

The strategy used here is a cultural substitution, Absi substituted the phrase ‘chaste’ into

the Islamic cultural expression ¢(»=>« mohsan .
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Example 32:

English text (source text):

"Another wife, Zainab bint Jahsh, bore the social stigma of having been divorced
from a freed slave. For these reasons alone, we can dismiss lust as a factor in most
of Muhammad’s marriages. "(p. 232)

Arabic text (Target text):

oo iles ST LS Rl W Aol e COST IETL COSTAB o oy gy Uiy

(P-320) "Ggme As

A 'freed slave' is someone who was previously enslaved but was awarded freedom or
was released from slavery. According to the context, Muhammad's wife, Zainab bint
Jahsh, had a previous marriage to a freed slave. The phrase 'freed slave' has historical

and social implications.

The basic meaning given by the phrase 'freed slave' is propositional. It refers to
someone who was previously enslaved but has now been released. The term refers to

historical and factual circumstances.

5

Freed :"able to do things without being controlled. =~ " (Cambridge Online

Dictionary,n.d)

"Slave :someone who is owned by someone else and has to work for them .2="(ibid).

' &= ' 'abed’ "Slave, someone whose slave belongs to someone other than Allah
Almighty .(Almaany Online Dictionary,n.d)

" @5 " matooq’ "Emancipation, the opposite of slavery, which is freedom.(ibid).
The direct meaning for the word ‘freed slave' is __=< xc abid muharar but instead of

[

that absi used the expression ' 3=« ' 'abd matooq' because it is used widely in Arabic

cultural contexts .

The strategy used here is a cultural substitution, Absi substituted the phrase ' freed slave'

into the Islamic cultural expression’ &=« 2" 'abd matooq'.
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Example 33:

English text (source text):

"Thirteen centuries before the developed West awarded women their rights to
inheritance, property ,marital choice, and equality in education and religion, the Holy
Qur’an commanded such rights" (p. 233).

Arabic text (Target text):

o ey sled) gl s ol (8 8 Ja¥y Il B et g sl ) (sl 0) o s e g
23 by cladly (el o alarll @ S e e BB e BN B a8 B sl

(P-322). Gyit) s Jia Lomis @S OT AN ol cpllly el (3 15Laly (b Go5 Y gl 13l

The term 'inheritance’ in this context refers to the to move property, assets, or rights
from one individual to another after the death of the first owner. It denotes the
distribution of wealth, belongings, or resources among heirs or beneficiaries in

accordance with legal or Islamic rules.

The basic sense given by the phrase 'inheritance' is propositional. It denotes the legal
right to inherit property or assets. The term describes an actual matter.

Inheritance, "money or things that you get from someone after they die" (Cambridge

Online Dictionary,n.d).

<l _ll almerath: what a person leaves to his heirs in terms of money and

rights(Islamweb.,n.d) https://www.islamweb.net

<) erith , Inheritance ,heritage(Almawrid Alquareeb, 2012, p. 28).

The strategy used here is translating by using neutral word, Absi, the translator tried to
use the closest word in the target language to express the meaning which is &l

almerath .
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Example 34:

English text (source text):
"He commanded us to be truthful in speech, to keep our trusts, to strengthen our family

bonds, to be good to our neighbors, to avoid the prohibitions and blood, and to avoid all

indecencies, lying, theft of the orphan’s money, and the slander of chaste women." (p. 239 )
Arabic text (Target text):
O by Giemlsdl) e Uy celolly ayloall 8 GiSTNg ls) g o )l Aoy (LY lsly yadt Buay Uly"

(p-330) "tadl B3y 2 L ST

The term 'to avoid the prohibitions' refers to avoiding from engaging in forbidden acts
or behaviors in the current context. It is about adhering to moral, religious, or ethical
norms and preventing from activities considered immoral or sinful by Islamic religious

teachings.

The primary meaning given by the phrase 'to avoid the prohibitions' is propositional. It

refers to the advice for people to stay away from engaging in forbidden actions.

To avoid :"to prevent something from happening or to not allow yourself to

do(Cambridge Online Dictionary,n.d).

Prohibitions : "a law or rule that officially stops something from being done, or the fact

of not being allowed by official rules or laws." (ibid)
astaall g sl “alkafu an almaharim'

<l almaharim means what forbidden by Allah both minor and major sins, such as
looking to something that Allah prevents to look to , mingling, adultery, usury, bribery,
injustice, theft, backbiting, gossiping, preventing what Allah has commanded to be
fulfilled. It is a general term that includes sins of all kinds (Al'iislam suaal

wajawab.,n.d) https://islamga.info/ar/answers/.

Clialkafu : "abstain and turn away"(Almaany Online Dictionary,n.d)

The strategy used here is a cultural substitution, Absi substituted the phrase ' to avoid

prohibitions' into the Islamic cultural expression ' s tssll e <SI' alkafu an almaharim.
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44. Findings:
Table No (3)
The selected phrases analyzed in the above examples with their potential strategies

applicable to the models used in this study:

Source Text _ _
) Target Text /Arabic The Appropriate
NO /English
language Strategy
language
GOD’ED? L Translation by
1 A ) g g (e paraphrasing
related words
the miracle of the
star Translation by
2 4and £ 93 paraphrasing
related words
Translation by
: i) 3 jana more neutral and
3 the miracle of e
the star less expressive
Translation by
a respected vt ¢
4 p. Al jlay) cultural
) Jewish o
substitution
Translation by
5 of a vicious old | S18 paraphrasing
camel, unrelated words
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Her eyes were
apparently

Translation by

6 : . ALy (8 Cuad Wlie cultural
) blinded to his o
presence substitution
4 p Translation by
divine o) e )
J . more or general
protection
words
Translation by
Don’t be .
.8 Oy cultural
downcast o
substitution
Translation by
9 weapons e more or general
words
Translation by
loan words or
10 Quraysh A loan
words plus
explanation
el . Translation by
Confusion seize caldi o g o) cald
a1 . cultural
their faces .52l o
substitution
Translation by
12 revelation >3 more neutral and

less expressive
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Translation by

not upon us

A3 the words Vb e
o A aliad Al clalsl) more neutral
glorifying Allah )
words
I adly o ¥l .
Al-Isra’ w’al- gielly sl Translation by
14 Mir’raj loan words
Translation by
15 blessings s ) more neutral and
less expressive
Translation by
of non-productive N
.16 P slias sld cultural
sheep o
substitution
supplicated, Translation by
17 e more neutral and
less expressive
Translation by
18 and the strongest | u-‘*b paraphrasing
eye he can see related words
with.”
Translation by
.19 (i) cultural
called for rain substitution
Translation by
around us, but . .
20 Uale ¥ g Ll s cultural

substitution
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21

By Him in Whose

Hands my life is

Translation by
cultural

substitution

22

in Allah’s cause

A G

Translation by
cultural

substitution

23

shyer than a
virgin in her

boudoir

b s 1oMd) e fla 1A

Translation by
cultural

substitution

24

charity.

Translation by
more neutral and

less

25

Afterlife

Translation by

omission

26

zakat

5L 3N

Translation by
loan words or
loan
words plus

explanation

27

Zahid

@l

Translation by
loan words or
loan
words plus

explanation

28

Stoic

5

Translation by

loan words or
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loan/
words plus

explanation

Translation by

29 inner peace s more or general
words
Pleasure from . " i
30 o 40800 ALl Translation by
within more or general
words
o idi Translation by
verridin . ..
31 ’ 5 yalad) AduSiul) more or general
peace
words
_ Translation by
patience and . _
32 . Al g small using a neutral
piety
word
Translation by
33 e il cultural
he drew lots substitution
As-Saadiq Al-
Ameen” (the . translation by loan
34 Cpad) galal)
truthful; the words
trustworthy)
One of Your dogs Translation by
35 on him. NS ¢pa LS cultural

substitution
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36

in prayer

Jaagia

Translation by
cultural
substitution +
Translation by
paraphrasing

unrelate words

37

for the rewards

of the next

Y I o s

Translation by
cultural
substitution +
Translation by
paraphrasing

related words

polygamy

il g ) dand

Translation by
cultural

substitution

38

to the path of
His design

¢ AalEiay) g )

palaad ) slias )

paraphrasing

related words

39

the battle

5 g ad)

Translation by
cultural

substitution

40

recognized as

prophets

Translation by
paraphrasing
using unrelated

words

41

final prophet

Ol A4

Translation by
cultural
substitution +
Translation by

paraphrasing
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related words

‘

Translation by

42 cultural
chaste e
substitution
Translation by
43 Sgns oo cultural
freed slave o
substitution
Translation by
A4 o using a neutral
inheritance
word
to avoid the a ol e sl Translation by
45 ibiti cultural
prohibitions ura
substitution
Chart No (1)

The frequency of translation strategies:

H Translaion by cultural
subtitution

B Translation by more or general
words

M Translation by paraphrasing
unrelated words

i Translaion by paraphrasing
related words

B Translation by omission

M Translation by illustration

i Translation by loan word or
loan words plus explanation
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The attached chart showed the extent of the translation strategies for translating
equivalence at the word level and above word level in translating religious
register from English to Arabic in Laurence B. Brown's book' 'God'ed" and its

translation in Monther Absi's book "4 193 g (',

4.5.  Discussion of Findings:

From Baker’s (2018) list of strategies (used by professional translators), cultural
substitution was the most frequently used strategy in translating religious registers
followed by translation by more neutral and less expressive words. Translation by
paraphrasing related words comes with translation by loan words or loan words plus
explanation, translation by more general words, and the last frequently strategies used
were translation by omission and translation by paraphrasing unrelated words. The

findings also revealed that the translation by illustration strategy was not used.

According to the findings, this translator has used almost all of Baker's
translation  strategies  (except translation by illustration) for translating
equivalence at the word level and above word level in translating religious
register from English to Arabic in Laurence B. Brown's book' '‘God'ed' and its
translation in Monther Absi's book 'a 1 329 (s .

Based on the results, from Baker's (2018) strategies, translation by cultural substitution
followed by translation by more neutral and less expressive words then translation by
paraphrasing related words. Translation by loan words or loan words plus explanation
can be considered the most effective strategies in translating religious registers because

they made such text comprehensible for the readers of the target text by using.

In comparison with Abou-Seri (2013) study on the subject of equivalence in translating
religious text, the researcher observes similarities in certain aspects, and there are
differences in other aspects as follows:

As Abou-Seri emphasized in her study, the researcher in this study emphasized the
necessity of returning to the original sources of religious contexts in translating
religious texts. Abou-Seri also indicated in her study that strategies like translation by
paraphrasing related words and using a loan word or a loan word plus explanation were

the most effective strategies in translating religious texts, while the current study
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discovered that cultural substitution was the most frequently used strategy in translating
religious registers followed by translation by more neutral.

Referring to the objectives of the current study, the researcher thinks that achieving
equivalency in translating religious text can be achieved by focusing on the form and
context in addition to referring to the originals of the religious contexts. The researcher
also thinks that the most appropriate strategies used while translating equivalence at the
word level and above word level in translating the English religious register in Laurence
B. Brown's book 'God'ed’ to the Arabic version are cultural substitution and translation

by more neutral words.

The researcher also thinks in the current study that Absi did well in translating the book,
and the most important way of his success was his return to the original Islamic texts to

keep up with the context.
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Chapter 5

Conclusion and Recommendations
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Chapter 5

Conclusion and Recommendations

Conclusion:

This analytical study has aimed to analyze some problems equivalence at the word level
and above word level in religious translation suggesting some solutions and strategies to
help students and researchers of translation studies and the researcher herself to follow
during their work in translation such religious field. It showed some processes that enable
translators to produce target context that has a similar effect on readers as source language
context. In translation studies generally, the question which the issue of translation
revolves around 'how to create a similar impact of the source language on the receivers
of the target language?' in other way, what are the main procedures and strategies used
while translating any kind of texts to reach the intended impact?

Creating an equivalent is of a paramount importance for translators' tasks because it
enables translators to link distinctions between nations. A number of scholars have
identified the concept of equivalence and focused on applying it to the contexts of both
the source and target languages. As a result, it is reasonable to conclude that translation
is a method that must meet some of the fundamental factors in both the target and source
texts.

The translated text will be correct and accurate if the translation process meets all of these
factors. Translating religious registers, in particular, should be acceptable and preserve

the original text's spirit of the language.

Summary and Recommendations of Literature Review Chapter:

1. It may be observed that translation is a process in which a number of fundamentals
must be satisfied, including text and context fundamentals in both the source and
target texts. If the process of translation passes all these fundamentals, it will be
feasible to translate the text correctly and accurately.

2. Religious translation, according to the authors, is not the same as other types of
translation. It is one of the most challenging types of translation because religious
texts have specific patterns that may not be found in the target language and it

necessitates a higher level of precision, care, and attention as summarized in
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Mahmoud's study Challenges of Translating Islamic Religious Items from Arabic into
English (2015)

It was pointed out that machine translation in translating religious texts and it was
concluded that machine translation needs more improvements in order to reach
accuracy and effectiveness as summarized in 'Google Translation Service Issues:
Religious Text Perspective' by Tariq Rahim Soomro, Gul Ahmad, and Muhammad
Usman, published in (2013).

When it comes to cultural terms, translators must be familiar with the translation
method that can be employed when translating a cultural word that the reader will
find acceptable and clear. Translators must also be familiar with the meaning
equivalent of the cultural terms used in the translation

Religious registers should be translated in a way that is suitable and in keeping with
the original text's context.

Previous studies presented a variety of recommendations, all of which centered on
one primary point: translators must be aware of the form and context of the text in

order for the intended meaning to be effectively conveyed to the receivers.

Summary and Recommendations of Analysis and Discussion Chapter:

1.

Based on the findings, Baker's (2018) strategies of translation by cultural substitution
and translation by more neutral and less expressive words are the most effective in
translating religious registers because they make such text comprehensible for readers
of the target text.

The source language of Brown's book was adapted from Arabic-Islamic resources,
Absi actually returned them back to their original by using the same original
narrations like making backward translations of the text.

The information gained from this study can be useful for translators, translation
teachers, and translation students in that it will help them develop the way they
translate with special attention to translating religious texts, and will allow them to

have a wider perspective when translating religious texts.
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Recommendations:

1.

It is better to understand the theories of translation in general and
equivalence in particular.

It is necessary for translators and translation students to learn about the
strategies and possible solutions for translation problems.

Limiting ourselves to the applied aspect without getting to know the
theoretical aspects of translation science delays the process of
professionalizing translation. Rather, both aspects of the study of
translation must be addressed in order to reach the degree of professional
translation.

The researcher concluded from the theories and studies mentioned in her
study that scholars and theorists differed in naming the strategies, but they
all agreed that determining the context of the original text and the target
text is the mechanism that achieves translation accuracy and quality.

The most important finding of the researcher is that the context imposes a
specific strategy, not the word or expression itself.

Through Absi’s translation of Brown’s book, the highest used method for
translating religious or cultural texts, in general, is to refer to sources
similar to the context to be translated, as Absi did by referring to books of
the Prophet’s biography and books of hadiths and some of them. Reliable

sources for transmitting Islamic historical events.

Suggestions for Further Research:

Based on the limitations or gaps found in the current study, the researcher strongly

recommends further investigation into the area of religious register translation.

These recommendations may include the following three levels.

1.

Investigating equivalence at textual level in English —Arabic religious
register in religious works translated from English to Arabic and vice
versa.

Investigating equivalence at the grammatical level in English —Arabic
religious register in religious works translated from English to Arabic and
vice versa.

Investigating equivalence at the pragmatical level in English —Arabic
religious register in religious works translated from English to Arabic and

vice versa.
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